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Editorial 
 
I want to offer some thoughts on what we call A Lodge of Masonic 
research.   
 
A research lodge has or ought to have a slightly different emphasis 
from a regularly constituted lodge which has as its main purpose 
the ordinary business and duties of a Craft Lodge. Its main purpose 
is to initiate candidates and by its Rituals provide grounds for the 
lessons contained within the ritual.  
 
A lodge of Research and dare I say Education, on the other hand, is 
a more specialised group within the Craft. It provides a medium 
whereby brethren can both share information on and learn more 
about Freemasonry through study and discussion. I use the word 
Study as to apply the mind to something in order to acquire 
knowledge or skill; to scrutinize; to look contemplatively at; to 
elaborate with self-consciousness; to think about; to meditate; to 
apply the mind closely to books, science, nature and acquisition of 
learning or skill.  
Unfortunately many relate the word study to what was done at 
School or college. Shall we say that study is a process that leaves 
knowledge as its product? Oxford Living Dictionary. Do we not 
seek the light of Masonic Knowledge? There is, therefore, no rea-
son why the two should not be compatible and complimentary. 
 
The word study is derived from the Latin studium meaning zeal, 
painstaking application, surely this is an attitude? An attitude we 
can take with us in our quest for knowledge, is this not Research? 
So what then is research? “It is the systematic investigation into 
and study of materials and sources in order to establish facts and 
reach new conclusions” Oxford Living Dictionary. 
 
There are individuals within a Research Lodge and they will have 
various views on what area of Masonic Knowledge they are seek-
ing. For instance, Masonic Origins, History complete and special-
ised, Symbology, the Metaphysical, and esoteric to mention just a 
few. My own interest in Education is another. Whichever way you 
look at it there are enough areas to whet the appetite of even the 
most particular member. (See also page 20.) 
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Letters to the Editor. 

I am pleased to be able to print  a letter from a reader. Why? You may ask.  It indicates to me that 

Harashim does get read.  Following is my comments on Bro Bob’s letter. 

Bro Bob asks. Why do I  want to know what my readers think? Put yourself in my position. Ignorant of the 

readers of Harashim but assume they are Freemasons who, maybe, are like me, seeking the Light of 

Masonic knowledge. In addition to that, asking questions, just maybe a way to get interested people writing 

and expressing an opinion.  With a bit of luck cause a forum to happen.  

I will never dismiss an opinion expressed by a reader unless it is clearly not in the interest of the 

ANZMRC.  

I suppose I do express an opinion in my idea of what Freemasonry is (to me) but it does seen pretty 

universal.  I do ask a lot of questions but I have no intention of assessing any answers that may be received. 

My questions are an invitation to (a), Think and  (b), to participate.  

I see my job as editor to facilitate this. To publish papers that may assist the reader in his quest for Masonic 

knowledge. The following question however, if asked and acted on, I do believe could be helpful to a 

Lodge. Should we welcome them with generous love when they attend Lodge?  See editorial issue 76. 

I ask any reader out there to attempt to answer Bro Bob’s questions. 

 

I would hope that the readership of Harashim are men, who belong to a group of Masonic researchers, 

interested and capable of reading and writing papers of  Masonic interest to other like minded men. So why 

not share your thoughts with our readers? 

Bob also mentions the cost of attending and participating in Masonic Conferences. If we can make it 

interesting enough we will get people attending, well at least those that can afford to. This is a point upon 

which to ponder. 

 

Editor 

 

For Harashim. 

From Bob James, Newcastle 2297.  

October, 2017. 

 

‘Editorial – A Response’ 

 

Harashim’s editor has set out his despair at lodge closings and asks readers what they think in response to 

his questions, which begin with ‘Why?’ and run to a round dozen in total. His questions are clearly 

important to him, they are on page one. The questions, asked many times before in various forms, are 

clearly important to the Craft as well, yes? 

Let me ask you, Br Editor: why do you want to know what your readers think? 

What will you do with any opinions? Will you assess them? Dismiss them if you disagree with them? If 

you discuss them will you use your own opinions as counter-weight? 

 

I ask these questions in all seriousness. I am responding to your despair, and, I guess, your frustration – 

‘Freemasonry could be so much better, so much more lively and engaging – it could be achieving so 

much more – will I be one of those having to turn off the lights and close the door?’ 

I suspect you will dismiss this response of mine. I’m argumentative, I ask hard questions and I don’t appear 

to be sufficiently respectful of your efforts, or of the Craft. Sometimes I even sound as though I might be 

anti-Masonry. All I can say to that it’s important to me to ask you to consider which responses you will 

use, and why? 

 

Perhaps you’ll begin by asserting that Freemasonry allows all opinions, and that all are equivalent in value. 

But are they?  

You might then say that it’s not up to you to assess a response, and anyway you don’t know which standard 

of assessment to use, since Freemasonry doesn’t have one. But is that true? We both know that not all 

human persons can enter lodge, or be initiated, etc. We both know, too, that the exclusions are not 

universal. As one of your Sept, 2017 writers says ‘Freemasonry bears the imprint of the society in which it 
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exists’, so for that to be true, lots of people must have been using their judgement and determining the 

nature of Freemasonry in their districts.  

 

I wonder about the standards you would use for assessment of responses, and the material in Harashim, for 

a number of reasons. 

Firstly, because you seem deliberately to not provide any clues, secondly, because you do exercise 

judgement, otherwise you wouldn’t be able to do your editorial job, and thirdly, because a major reason, I 

believe, for lodge closures and therefore for your despair, is that ‘Freemasonry’ taken as a whole, is awash 

with opinions, it’s drowning in them. Just in the current issue, I find numerous opinions about the role and 

function of ‘Freemasonry’: 

 

‘Masonry is not a charity, nor a service organisation…The purpose of Masonry is to make its members 

better.’ (p.1) 

‘The opening of a Lodge in Masonry…(allows) the brethren to freely discuss the Mysteries of the 

Order’ (p.2) 

‘When we once again fulfil our members, we will fill our lodges’. (p.7) 

‘fantastic’ and ‘mystical’ (p.8) 

‘(These two books) are for those who like their Freemasonry to have mysterious Knight Templar 

origins’ (p.11) 

‘American Freemasonry has remained deeply religious unlike some branches of French Freemasonry …

(which) operate… as philosophical debating societies (p.14) 

 

You have devoted a number of pages to Kant’s writing on ‘enlightenment’, which I admire and support, 

without saying why. You do, however, emphasise his support for reason and for scientific, not irrational or 

superstitious, exploration. You devote a number of pages to ‘Transcending Yesod – the Third Degree’ 

which discusses myth, history and an individual’s capacity to decide ‘the truth’ for himself. ‘In a nutshell, 

the work is an exploration of Freemasonry and how it relates to the Hermetic tradition, the Kabbalah and 

various esoteric systems…’ 

 

You may argue that this diversity, I would say wildly contradictory assertions, is the best part of 

Freemasonry. So, why, then, do you want your readers to supply further opinions? How can more variety 

serve any purpose, except perhaps to assure you that there are other brothers out there somewhere? 

Other organisations are insisting that it is important to listen to and respond to ‘the members’. You might 

say, well, ‘Why not Freemasonry?’ But how and in what manner is surely important?  

You are not alone in your reticence about your own opinions. Br Morse writes at length on his travels, and 

on Br Belton’s work but he discloses very little, just enough to tease. Why ‘Alvin Langdon Coburn’? What 

is the ‘August Order of Light’? How does it have copyright and therefore a right to control? He comments 

‘Apparently the silence…’ but provides no context. Why is ‘founder’ in quote marks? (p.3). Who is Karen 

Kidd? A ‘broadsheet’ piqued his interest – why? Why his interest in Ramsay and Begemann? The success 

of one conference was ‘obvious’ – how? What is the pic on page 4 about? Who authored the item 

‘Organisation of Research’? Why is it included? What is ‘true research’ or ‘research proper’? The item 

about lodge on Page 2 is not ‘an original Old Charge’, is it? 

 

Everyone has opinions, they just don’t agree. What does Br Greg Stewart mean when he speaks of 

‘Freemasonry’ becoming ‘relevant to America, again.’ Such an idea requires opinions about past and 

present society, politics, history, economics, and so on. He mentions these in his book review but explains 

none. Is everyone expected to know what he’s not saying? In this same issue, Br Peter Verrall boasts of his 

Masonic research and his years of lecturing. In one place he limits the range of research to ‘the teachings 

of Freemasonry’, while in another he includes ‘History, the ritual and the lodge room.’ (p.12) Is this 

diversity the problem, or is it not? I think it is, at least as long as there is no follow up to any of them.   

These are neither minor issues, nor irrelevant to your purpose, nor I suspect to the ANZMRC. Items of 

interest to either of you, are probably of interest to your readers. You, and others with the capacity to do 

what you and the ANZMRC are doing, have to impress, inspire, lead, that is, if you are to get results. Part 

of the answer is money. Australasia is a huge place and just to get along the east coast of the mainland is 
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 expensive. Money is a necessary lubricant for the travel, and the reading and the transmitting, which are 

inevitable components of practical answers to your questions. 

 

In brief, then, I would say in response to your original questions that ‘Freemasonry’ does not take its 

members seriously, for it has no mechanisms for listening to them or seriously responding. I don’t believe 

that you take yourself seriously enough, nor give yourself enough credit for the work you are doing. It is 

important, but it isn’t just holding the door open for any T, D or H to throw in anything they like. There has 

to be purpose, structure, and dare I say it, discrimination.   Cheers, Bob.  

 

******************************* 

 

Ed Note.  Bro Neil Morse replies to comments by Bro Bob James. 
 
 
Bro Morse writes at length on his travels, and on Bro Belton’s work but he discloses very little, just enough 
to tease. 
Obviously not sufficiently for Bro. Bob to do any work. 
 
Why ‘Alvin Langdon Coburn’? 
Why not? – a prominent artist who, in his later life, wrote and delivered many presentations on Masonic 
topics. Did his freemasonry affect his artistic pursuits, and vice-versa? And he’s not been significantly 
written up, so a paper on him would be breaking new ground. And the opportunity to print his papers 
would be worth grabbing. 
 
What is the ‘August Order of Light’? 
I leave that to your previously-demonstrated research skills. But to be more of a ‘tease’, try  
 
https://sites.google.com/site/augustorderoflight/home. 
 
How does it have copyright and therefore a right to control? 
I’ve not seen ALC’s will. But it was a fellow researcher into ALC’s artistic work who told me at 
Aberystwyth that the AOoL had advised the NLW that they believed the copyright of his masonic writings 
rested with them and that steps should be taken to prohibit copying of the material without the Order’s 
permission. The NLW quickly placed a copying lien on the papers. 
 
He comments ‘Apparently the silence…’ but provides no context. 
I asked Andrew Prescott whether he had received any feedback from GQS on his Sankey Lecture or the 
paper delivered to the QC Conference in Cambridge. In this supposed ‘tercentenary year’ of UGLE, this 
matter is a ‘hot topic’. I would have thought . . . .  
 
Why is ‘founder’ in quote marks? (p.3). 
Because RWL made out he was the ‘reviver’ of the Order. See the paper delivered to QC 2076 in July 2017 
– it was available in two parts on the QC website prior to delivery. 
 
Who is Karen Kidd? 
I am very disappointed in your question. VWBro Google will help you. Please see also the earlier 
Harashim item I wrote about the Kidd Collection. 
 
A ‘broadsheet’ piqued his interest – why? 
Because I hadn’t seen such a thing before. Because a very quick online search failed to find anything 
remotely similar. Because I like puzzles, and this certainly was one. Is that sufficient? Or does my ‘interest 
quotient’ have a low threshold of piquancy? 
 
Why his interest in Ramsay and Begemann? 
Is it necessary that I justify my personal masonic research interests to anyone? Even you. 
That said . . . . .  
Firstly, Ramsay. I was to attend a workshop in Paris relating to Ramsay’s Oration and I didn’t want to 
make more of a fool of myself than I usually do. To that end I requested, and received, a copy of Dr Lisa 

https://sites.google.com/site/augustorderoflight/home


Harashim issue 77 January  2018                                                                                                                                                                            

5 

Kahler’s thesis on Ramsay [now available, with her permission, on the Linford website.] The later Paris 
conference also had as a major theme the effect of Ramsay on the development of the ‘other Orders’. So I think it 
was appropriate to ‘bone up’ on Ramsay. 
 
Next, Begemann. In a paper by Alain Bernheim, I found that, prior to the Kaiser’s War, Lionel Vibert had 
translated Begemann’s history of English Freemasonry, but that it remains unpublished. I initially read only the 
text as it related to Ramsay [see above] so as to have a contribution at Paul Rich’s workshop. Later, making a 
little more free time, I read and wrote notes on the whole document. I am interested in material which is 
unpublished – for whatever reason. Hence my, so far incomplete, project on unearthing Douglas Knoop’s 
‘banned’ paper on Anderson. There’s another ‘tease’. 
 

 
The success of one conference was ‘obvious’ – how? 
Because the participants told the organisers, in public and en masse, that they wanted another one, run along 
the same lines. That seems fairly ‘obvious’ as an indicator of success to me. And the conference in 2019 will be 
in Bordeaux. 
 
What is the pic on page 4 about? 
It shows two Paris restaurants: Num adjacent to Bliss. Maybe an ANZMRC insider jest. Check the surname of 
the ANZMRC’s webmaster. Sorry if it is somewhat oblique to you. 
 
Who authored the item ‘Organisation of Research’? 
Dunno. 
 
Why is it included? 
I provided it to Harvey because of the amazing statement; viz 
 
Pure research would not be practical in Australia except in respect of Australian Lodges and Grand 
Lodges 

 
This still seems to be a common attitude both in the UK/Europe and the USA. It is, of course, absolute rubbish. I 
believe that my presentation at the QC America Conference in September next year may assist in dispelling this 
nonsense. 
 
What is ‘true research’ or ‘research proper’? 
I am not prepared to second-guess the author, who was obviously a child of his time. 
 
The item about lodge on Page 2 is not ‘an original Old Charge’, is it? 
The image at the bottom of the page is a partial detail of the broadsheet. Somehow in my production process it 
was substituted for what I had intended to highlight – a pic of the Lechmere MS., one of four copies of the Old 
Charges [the Woods Manuscript (1610); the Lechmere Manuscript (late 17th Century); the Indigo Jones 
Manuscript (dated 1607 but more likely to be circa 1720) and the Woodcock Manuscript (circa 1715)] held in 
Worchester. Mea culpa 
 

 
Ed Note.  These manuscripts are held at the Worchester 
Masonic Museum. See link below. 
 
http://www.worcestermasonicmuseum.co.uk/index.php 
 
Pic and text from this website. 
 
 
Our large antiquarian stock includes early editions of nearly all 
the printed exposures of the mid-18th century and five old 
manuscripts, three of which are amongst the earliest surviving 
versions of the Ancient Charges.  
 

file:///C:/ANZMRC
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Welcome to the website of the Worcestershire Masonic Library and Museum. Our Library and Museum 
possesses the finest collection of Masonic items in the English constitution, other than that belonging to the 
United Grand Lodge of England itself, which is housed at the Library and Museum of Freemasonry, Freemasons 
Hall, London. 

In 2009, the Worcestershire Masonic Library and Museum was awarded Accredited Museum status by the 
Museum Library and Archives Council (MLA). We were the first Masonic museum in the country to have 
achieved this level of recognition. In 2013 and following the abolition of the MLA, the Library and Museum 
was re-accredited by the Arts Council of England. 

 
 
 

****************************** 
 

William Preston 18th Century Lecturer, Historian, Orator 
 
The great English Masonic Lecturer and Instructor William Preston is best known to Masons the world over for 
his invaluable work titled "Illustrations of Masonry", the first 
edition having been published in the year 1772,  
 
William Preston was born in Edinburgh, Scotland, in 1742. At an 
early age he was apprenticed to a printer, and for the best years of 
his life he remained as a corrector of the press and as editor of .the 
London Chronicle. 
 
Wherever Masonic instruction could be acquired, thither Preston 
directed his course, and with the advantage of a retentive memory 
and an extensive Masonic connection, added to a diligent literary 
research, he so far succeeded in his purpose to become a competent 
master of the subject of Freemasonry. 
 
He solicited the company and conversation of the experienced 
Freemasons of Britain and many countries; and after long and 
exhaustive study he was at last, with the assistance of some zealous 
friends, able to arrange and digest the whole of his first lecture of 
Freemasonry. To establish its validity he resolved to submit it to the 
society at large, and for that purpose he instituted a grand gala at 
the Crown and Anchor Tavern in 1772, and was honoured with the 
presence of all the Grand Officers and many other Brethren. 
 

William Preston, from the 1812 edition of Illustrations of Masonry  
 
 
On this occasion he delivered an oration on the Institution which was afterward printed in the first edition of his 
"Illustrations of Masonry", published by him in the same year. 
 
Preston then proceeded to complete the lectures. He employed a number of skilful Brethren to visit different 
town and country Lodges for the purpose of gaining information. These Brethren reported their results at weekly 
meetings. Finally, after long study and application, he issued proposals for a regular course of lectures on all the 
Degrees of Masonry, and these were publicly delivered by him at the Mitre Tavern, in Fleet Street, in 1774, 
 
Having obtained the sanction of the Grand Lodge, he continued to be a zealous supporter and encourager of all 
the measures of that assembly. In June, 1774, he was made a member of Antiquity Lodge, and, what was most 
unusual was elected Master at the same meeting. When he became Master of a constituted Lodge, he at once 
commenced a thorough study of the Masonic Institution. His own words are interesting. 
 
"When I first had the honour to be elected Lodge Master, I thought it proper to inform myself fully of the 
general rules of the Society, that I might be able to fulfil my own duty and officially enforce obedience in others. 
The methods which I adopted with this view excited in some of superficial knowledge an absolute dislike of 
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what they considered as Innovations, and in others, who were better Informed, a jealousy of pre-eminence which 
the principles of Masonry ought to have checked. Notwithstanding these discouragements, however, I persevered 
in my intentions." 
Preston had been Master of Philanthropic Lodge, at Queen's Head, Gray's Inn Gate, Holborn, for over six years, 
and of several other Lodges before that time, but to the Lodge of Antiquity he began chiefly to confine his 
attention. 
 
To obtain a complete knowledge of the state of Masonry under the English Constitution, he became an active 
member of the Grand Lodge, under the Duke of Beaufort as Grand Master. During his term of office he compiled 
for the benefit of charity a number of important Masonic books, including a history of Freemasonry which was 
later published in his "Illustrations of Masonry". 
 
The Legend of the Craft given by Preston, which details the origin and early progress of the Institution, is more 
valuable and more interesting than that of Anderson because, although founded like it on the Legend of the Craft, 
it treats each detail with an appearance of historical accuracy that almost removes from the narrative the legendary 
character. In accepting the Legend of the Craft as the basis of his story he rejects all the earlier parts of it and 
begins with the introduction of Masonry into England. 
 
We know, much to our regret, that the beginnings of Freemasonry are lost in an obscurity that is all the greater 
because the Masons of 1717 evidently made no attempt to throw even the faintest ray of light on it. The first 
Masonic historian, the Rev. James Anderson, has bequeathed us an extensive history, but what he wrote can only 
be regarded as legend, dictated by the desire to make a speculative society appear as venerable as possible. 
 
No other motive can be attributed to him for the fantastic history with which he; endowed the Constitution of the 
newly-born Grand Lodge based upon the ancient legends of the guilds. However, it has turned out to be a fatal gift 
to Masonry. There were experts in the eighteenth century who thought that Anderson had not gone back far 
enough. 
 
Of these, William Preston was one, and in his "Illustrations of Masonry" he has attempted to trace Masonry back 
to the commencement of the world; and to Dr. George Oliver it seemed clear that the Masonic science existed on 
older planetary systems before the formation of the earth. These histories were either based on ancient legends or 
were the outcome of the author's own imagination. 
 
An unfortunate dispute having arisen in the Society in 1777 between the 
Grand Lodge and the Lodge of Antiquity, in which Preston took the part 
of the Lodge and of his private friends, his name was ordered to be 
erased from the Hall Committee, and he was afterward, with other 
members of the Lodge, expelled. 
 
The circumstances were written up by Preston in a pamphlet and 
circulated among his friends. But it was never published. Ten years 
later, upon a reinvestigation, the Grand Lodge was pleased to reinstate 
Preston, with all the other members of the Lodge of Antiquity, and in 
the most handsome manner at the Grand Feast in 1790. 
 
 

An 1804 edition of Illustrations of Masonry in a custom binding decorated 
with Masonic emblems  

 
The expulsion from the Order of such a man as Preston was a disgrace 
to the Grand Lodge which inflicted it. Briefly related, the story is this: 
 
Members of the Lodge of Antiquity decided on December 17, 1777, that 
at the Annual Festival on St. John's Day, a procession should be formed 
to St. Dunstan's Church, a few steps only from the tavern where the 
Lodge was held. A protest of a few of the members was entered against it on the day of the festival. As a 
consequence, only ten members attended who, having clothed themselves as Freemasons in the vestry room, sat in 
the same pew and heard a sermon, after which they crossed the street in their gloves and aprons to return to the 
Lodge room. 
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At the next meeting of the Lodge, a motion was made to repudiate this act and, while speaking about it, Preston 
asserted the inherent privilege of the Lodge of Antiquity, which, not working under a Warrant of the Grand Lodge 
was, in his opinion, not subject in the matter of processions to the regulations of the Grand Lodge. It was for 
maintaining this opinion that Preston was, under circumstances which exhibited neither magnanimity nor dignity, 
expelled from the Order. 
One unhappy result of this act was that the Lodge of Antiquity severed itself from the Grand Lodge and  
 
formed a rival body under the style of Grand Lodge of England south of the River Trent. Ten years afterward, in 
1787, the Grand Lodge saw the error it had committed, and Preston was restored with all honours and dignities, 
and the new Grand Lodge collapsed. 
 
Preston died after a long illness, in Dean Street, Fetter Lane, London, April 1, 1818, at the age of 76, and was 
buried in St. Paul's Cathedral. He never married, but left behind him only his name as a great Masonic teacher and 
the memory of his services to the Craft. 

 
 

************************************** 

"Time Immemorial"  
 

In 2008 I wrote and presented a paper as a Kellerman Lecture on Freemasonry and the Calendar. I have been 
fascinated of the use by man and Freemasonry of varying time measurements.  

  
There are, within Freemasonry, a number of references to Time and paramount 
amongst these is the phrase "Time Immemorial". There is also a phrase which 
comes from the address to the Master on his installation and refers to “when time, 
with you, shall be no more”.  
 
But first, “Time Immemorial”; everyone 
knows what it means don’t you? But few 
are able to define it. It could mean 
“within living memory”-“since time 
began” or even “before time began”. It 
could mean within some legally 
stipulated period or the beginning of 
some particular era, organization or 

philosophy. Any of these answers could be right.  
 
According to Webster's Dictionary Time immemorial is defined at law as a time beyond legal memory formerly 
fixed by English Law as the beginning of the reign of Richard the 1st in 1189 so time immemorial is in 20l8: 830 
years old.  
 
But to have a clearer understanding of time we must first look at the nature of time. Firstly it is the only resource 
used by man which, at any given moment we can have too much of and not enough of. It is the only resource 
used by man which can, at any given moment be both used and abused.  
 
It is the one thing which utterly and totally pervades everything we do and say and everything we are. It has 
more effects on our everyday lives than anything else.  
 
When we consider the phrase “before time began” the human has some difficulty for we all like to have all things 
within certain limits. In other words, all things, to maintain balance and normality, must have a beginning and an 
ending. Try to imagine that if we wound the clock back to where time began we would never get there nor could 
we imagine that time would or could end but we can define those limits. The solution lies in our conception and 
measurement of time.  
Many thousands of years ago our ancestors had only one reckoning of time; it was either day or it was night and 
they probably didn't have the words to describe it for all that they could do was a grunt at each other in what 
would be termed the language of the day.  
 
Their main occupation in life would have been in the killing of each other and the hunting and killing of beasts 
for food and clothing. But as he progressed towards civilization he began to measure the time by the passage of  
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the sun, moon, stars and seasons. He learnt to cultivate and harvest crops and he started to migrate across the 
surface of the Earth in search of better areas where he could both hunt and farm. He probably was not greatly 
concerned with the passage of time. He certainly had no means of measuring it.  

 
After many years civilization had progressed to the stage where humans 
could comprehend that there was a definite pattern to the movement of the 
sun, stars, the moon and planets and the early astronomers were not only able 
to measure these patterns but also predict their movement. They began to set 
certain standards to the measurement of time.  
 
 The earliest system devised for measuring time was called a gnomon. (Pic on 
left) Basically it was  a stick which was  stuck in the ground to measure the 
shadow cast by the sun.  
The Egyptians invented the water clock. This device measured the flow of 
water through a constricted pipe within a certain period. It was known as a 
clepsydra. 

The latter hourglasses were based on the same principle but used fine sand. 
The Egyptians were the first to have sundials and they were the first to devel-
op a calendar and the 24 hour day. They were, of course, not the only ones to 
invent calendars. -The Roman Republican calendar was developed under the 
2nd King of Rome, Numa Pompilius about 700 BC. (Pic on left) 
 
This calendar had been changed from a lunar calendar of thirteen months to a 
solar calendar of twelve months. It was this king who gave the months their 
names after a variety of Roman and Pagan Gods. Two of these names were 
later changed.  
 
There were great difficulties with the early calendars because the earth re-
volves around the sun every 365.25 days or thereabouts. It was Julius Caesar 
who decreed that an extra day be added every four years and this has come 

down to us as a leap year. This calendar was known as the Julian calendar and the month of Quintilus was re-
named July as a memorial to these reforms in 44 BC.  
 
In 7 BC emperor Augustus made some adjustments by changing the length of some of the months and renamed 
the month of Sextillus to August in his memory. Two other Emperors, Caligula and Domitian changed the 
names of September and October but after their deaths, they reverted to their original names.  
The months of September, (7) October,-(8) November (9) December (10) indicate that a ten month year was 
once in vogue.  
 
For the next 1600 years, there was even greater confusion regarding calendars because it was all getting out of 
kilter. Enter Pope Gregory the 13th and the Gregorian Calendar. The root of the problem was this; the year be-
gan, or it was supposed to, at the time of the Spring Equinox, March 21 st. The earth does not travel around the 
sun every 365.25 days. It's actually 11 minutes short of that period so by 1582 the year began 11 days ahead of 
the equinox. To solve the problem they simply removed 11 days and changed the beginning of the year to the 1st 
of January.  
 
This causes all sorts of problems within the science of Genealogy, not everybody liked it, especially the English 
but eventually all the European States and Kingdoms adopted it. It took another 150 years before England adopt-
ed the Gregorian calendar in 1732 and it was in that year the system of changing the date was altered from mid-
day to midnight. Astronomers, however, maintained this midday change of date until 1925.  But they still hadn't 
got their sums right and further adjustments were needed. Leap year was the problem. Every 400 years they had 
to drop one out so it was decided that any century which could not be divided by four should not be a leap year.  
 
Hence the years 1700, 1800 and 1900 were not leap years but the year 2000 was. Even this needs to be adjusted 
every 4000 years. The development of the measurement of time, however, was progressing. No one knows when 
the first clock appeared but the oldest clock in existence is in Salisbury Cathedral and dates from 1385 although 
there may have been others as early as 1290.  
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In 1582 Galileo noted the characteristic timekeeping properties of the pendulum and attempted to apply it 
to clock mechanism. It was, however, Dutch astronomer Christiaan Huygens who was responsible for its 
application as a timing controller in 1656.  
Time was, in those days, really not of the essence except to astronomers and navigators. For many years 
prior to this navigators could easily determine their latitude but longitude was a major problem because 
the measurement of time was not accurate enough.  
 
On 22/10/1704 old calendar 2/11/1704 new calendar whilst attempting to get his fleet home, the English 
Admiral Sir Clowdisley Shovell was heading  in the Atlantic with a fleet of  21 ships from Gibraltar after 
having given the ships of the French fleet a bit of stick. The autumn overcast made the determination of 
the fleet's position very difficult.  
  
One sailor carried out his own brand of navigation and for the sake of saving the fleet told the Admiral 
where he was. He knew that this was a capital offence and the sailor was hanged from the yard-arm that 
same day. (This may also be a myth, but partly true) During the night the fleet ran aground on the Scilly 
Islands and four of the  ships sank. No one was able to say to the admiral “I told you so” for there were 
only two survivors from the admiral's ship. Altogether  about 1647 sailors and troops drowned. One of 
those who survived was the admiral who was washed up on a beach in southern England.  
A woman scavenger admired the emerald ring on the admiral's finger. She couldn't get it off so she cut off 
his finger and he bled to death right there on the beach. (Probably also a myth but makes for good reading 
apparent death bed confession by the woman concerned)  
 
To find his position by celestial observation the navigator used certain formulae as they apply to spherical 
trigonometry. It involved the solving of problems of the PZX triangle which was a triangle with curved 
sides. To do this the navigator required a nautical almanack, a sextant and the exact time. Many types of 
clock were tried, even pendulums, but they all proved to be worthless on board a ship.  See Video PZX. 
https://www.youtube.com/watch?v=sM5hSb5zZ20 

 
In 1714 a clockmaker by the name of John Harrison (His first clock, pic 
left) was awarded £20,000 for his invention of the chronometer even though 
it took nearly his whole life to get the money. He made four chronometers, 
one of which still works, and they are all in the Greenwich Observatory in 
London. They were all about the size of a small refrigerator. Later early 
chronometers were much smaller and were the wind-up variety.  
Occasionally these early chronometers would stop and the navigator, to re-
set the time required an almanack, a number of days and nights with clear 
skies and his exact geographical position. By observing the transits of se-
lected stars as well as the sun and moon he could then determine the time.  
 
In port, this was not too much of a problem because a cannon was usually 
fired from the local garrison at noon. In some places, a time-ball or flag was 
used. A time ball exists on Observatory Hill in Sydney and ceased opera-
tions in 1984. It was reactivated in the Bi-Centenary Year, 1988 when the 
observatory became an astronomical museum. This time-ball was raised to 
the top of a pole at five minutes to one each day and is dropped at exactly 
1:00 PM every day.  
 
Back in the 1890s an Italian physicist, inventor and senator by the name of 
Guglielmo Marconi invented the transmission and reception of radio waves, 
called in English terminology, Wireless.  (Left Marconi’s first transmitter) 
 
From this developed, at least for the navigator, the greatest invention of its 
time. I refer, of course, to the radio time signal. For many years thousands of 
ships in every ocean of the world would tune in to this signal and thus check 
their chronometers.  
 
The church did not need strict adherence to time. They measured time by the 
hours of the day and each period had a name starting with matins, then 

prime, terce, sext, none, vespers and compline. Minutes were of no account.  

file:///C:/ANZMRC
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To appreciate further the nature of time we can look at some parts of the VSL (KJV) and in particular Ecclesias-
tes. Whilst the language is dramatic it’s somewhat cynical, depressing and fatalistic. It starts off with the words 
'Vanity, Vanity, all is Vanity. A little further on we read that there is nothing new under the sun and the author 
states that everything, but everything is pre-ordained and there is nothing that anyone can do about it.  
 
From Ecclesiastes comes part of the Masonic funeral service and that passage which implores us to remember 
our creator in the days of our youth. But through this book of gloom and doom, there are some rather beautiful 
passages and one of them refers to time.  
 
This story differs in the Bible translation chosen, this is from KJV. It is in Chapter 3.  
 
For everything there is a season and a time for every matter under heaven;  
A time to be born, and a time to die;  
A time to plant, and a time to pluck up what is planted;  
A time to kill, and a time to heal;  
A time to break down, and a time to build up;  
A time to weep, and a time to laugh;  
A time to mourn, and a time to dance;  
A time to cast away stones, and a time to gather stones together;  
A time to embrace, and a time to refrain from embracing;  
A time to seek, and a time to lose;  
A time to keep, and a time to cast away;  
A time to rend, and a time to sew;  
A time to keep silence, and a time to speak;  
A time to love, and a time to hate;  
A time for war, and a time for peace.  
 
The word 'time' is mentioned in the VSL (KJV) on around 623 occasions and the word ‘times’ on 145 occasions. 
The words calendar and clock are absent and time was not something of concern to the peoples then. There is an 
occasion when Isiah is said to have moved the shadow of a sun dial backwards, this shows the naivety and igno-
rance of the people at this time. Catastrophe would have been the result of the earth spinning backwards. 
Many different organizations and philosophies have their own reckoning of time. None more so than Freema-
sons.  
 
The year 2018, Masonically speaking, is:  
 
A.L. The Year of Light 6018 (Anno Lucis)  
A.I. The Year of the discovery 2548 (Anno Inventionis - Royal Arch)  
A.O. The Year of the Order 900 (Anno Ordinis - Knights Templar)  
A.D. The Year of the Deposit 3018 (Anno Depositinis - Royal and Select Masters.)  
A.E. The Egyptian Year 7063 (Anno Egyptaico - Hermetics)  
A.H. The Hebrew Year 5778 (Anno Hebraico) or  
A.M. The Year of the World. 5778 will change September (Anno Mundi)  
A.B. The Year of the Blessing 3932 (Anno Benedictus)  
5778 is the date used by the Ancient and Accepted Rite.  
The year 1675 according to the Order of the Red Cross of Constantine.  
The year 704 according to the Royal Order of Scotland.  
The year 4366 according to the Royal Ark Mariners.  
The year in the Hebrew calendar begins in September and not January.  
The year in the French Rite begins on the 1 st of March and the months are numbered, never named.  
 
The year 2018 is;  
2014 according to Christ's actual birth (4 BC)  
2771 according to the old Roman Calendar  
2767 according to the ancient Babylonian calendar  
6254 according to the first Egyptian calendar  
5778 according to the Jewish calendar  
1438 according to the Moslem calendar  
1396 according to the Persian calendar  
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1734 according to the Coptic calendar  
2562 according to the Buddhist calendar  
226 according to the French revolution calendar  
5137 in the Maya Great Cycle  
The year of the Dog according to the Chinese calendar.   
 
We must not forget that the Chinese measured the time and had a calendar based on Luni-Solar systems.  
The beginnings of the Chinese calendar can be traced back to the 14th century B.C.E. Legend has it that the 
Emperor Huangdi invented the calendar in 2637 B.C.E. The Chinese calendar is based on exact astronomical 
observations of the longitude of the sun and the phases of the moon.  
 
There are many different types of time. We have Solar Time, Lunar Time, Sidereal Time, Cosmic Time, 
Equinoctial Time, Ephemeris Time, Atomic Time and Rotational Time.  
 
The reason we have so many different types of time is that the movement in our Solar System is not as per-
fect or regular as we might imagine. For instance, we assume that the earth spins on its axis once in every 24 
hours. It doesn't. It wobbles. The effect is not unlike a child's spinning top when it slows down. This effect is 
called nutation.  
The earth does not go round the sun in a purely elliptical orbit but follows a somewhat erratic path and this 
effect is called precession. The sun itself spins on its own axis about once every twenty-eight days, about the 
same time as it takes the moon to go around the earth. These gravitational effects of pushing and pulling on 
each other cause some deviations from what we might consider normal. It is not only the moon and sun but 
the influences of Saturn and Jupiter as well. The effect on the earth is very noticeable and is manifested by 
the rising and falling of the sea level. We refer to these manifestations as tides.  
 
When we consider that other phrase "When time shall be no more", we again come back to that paradox, that 
inconceivable situation that time could not cease. Just like "Before time began", it is not something that the 
human mind could readily accept. It is similar in trying to imagine that space has no limits. That simply does 
not end.  
The Sun is, at present, a little more than halfway through its existence. In about 4000 million years from 
now, it will have burned up all its hydrogen fuel which will then be converted to helium. It will have swal-
lowed Mercury, Venus and the Earth and may remain as it is or it will implode very quickly and shrink to a 
size somewhere between a football or football field but have the same mass as the entire Solar System. It will 
then be so dense that it cannot be seen because its gravitational pull would be so great that nothing can es-
cape its influence. Not even light or radio waves. It is then a black hole.  
 
What about time then? Human beings will by then if they haven't destroyed themselves, be travelling around 
in space in some sort of sophisticated space vehicles and living in some far distant galaxies. They will have, 
by then, overcome the problem of travelling faster than the speed of light.  
 
His understanding of the measurement of time will be totally different from ours. How will he measure time? 
Will he refer to epochs, warps, astras and some of the terms popular among science fiction writers? We do 
not know but one thing is certain. Our comprehension of time, our measurement of time, our use of time will 
have changed or disappeared altogether. The clock will have stopped.  
 
Perhaps the best way to explain this paradox, at least in the Masonic sense is this way: when our future 
brethren can no longer recognize or appreciate their immediate surroundings and environment -- when our 
future brethren can no longer distinguish between good and evil or between darkness and light -- when  our 
future brethren no longer have any feelings of compassion, understanding and tolerance -~ then, indeed, 
brethren  

 
time shall be no more.  

  
Tercentenary celebrations  
The full recording of the Tercentenary celebrations at the Royal Albert Hall on Tuesday 31st October 2017 is 
now available on the UGLE2017 site – and can be  viewed at this link . http://ugle2017.org.uk/screening 
Please note that due to licencing agreements, you will need to complete a short form before you gain access 
to the screening. 
 

https://bit.ly/RAHscreening
file:///C:/ANZMRC
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Tour Report 2017  by Bro John Belton   

 

 John Belton: Travelling Lecturer, ANZMRC Tour 2017 

One cannot start such an expedition as the ANZMRC Travelling Lecturer Tour without some trepidation. Thanks 

to Fred & Libby Shade for getting me through the jetlag period. I have to express my thanks to all the brothers and 

their wives who opened their houses to me, provided beds and washing machines and a generous welcome. Need-

less to say every welcome was different, but that was also part of the surprise that awaited at every stop. In passing 

through, and when taking a day or two out I stopped in motels, and went to Countdown, Pack-n-Save, IGA to pro-

vision myself. I am pleased to report that a roadside purchase of new season’s asparagus was successfully cooked 

in a microwave oven in a motel. 

Recipe. Break the asparagus into five centimetre pieces, wet with water (draining off any excess) and place in a 

cereal bowl, place a plate on top and microwave on full power for around 4 minutes. Serve with a knob of butter 

and some crusty bread. Marvellous! 

I endeavoured to break the mould of only talking to research lodges and for that my special thanks go to Lodge 

Garibaldi in Melbourne and Lodge Galileo in Sydney for their large audiences, good food, many questions and a 

lovely warm feeling in Lodge. After all if masonic research cannot be fascinating when presented – does it have a 

future, does it even deserve one? 

 

 Melbourne JB + WM of Lodge Garibaldi (Dom Donato) and Italian flag 

On a couple of occasions there were aspir-

ant masons present, and I was able to ad-

dress some words to them, either as part of 

my talk, or at the table afterwards. The 

feedback was that at least a couple signed 

up to join. I also discovered as I travelled 

round several kindred spirits with similar 

research interests, in digital resources, giv-

ing knowledge to newly made and curious 

brothers, and in libraries. I sort of felt at the 

end that it was those supplementary discus-

sion outside the official venue that probably 

added at least as much value as the lectures. 

But who is to know, but I did enjoy those 

discussions greatly. 

While in Canberra I did manage to get out 

to meet up with Tony Pope who now lives 

at Yass Junction (Tony why do you choose 

railway junctions as place to live, in 2003 it 

was at Tailem Bend, now Yass). It turned 

out we were a day early, but that was a 

good thing because there was a vast amount 

of food for the family barbeque. We all had 

a marvellous day of celebration of just be-

ing all together once more. [and I managed 

to catch up with all my friends down under 

as the tour progressed, and that really added value for me]. 

There always has to be some time out and for me it was flying into Queenstown, grabbing a rental car and driving 

to Milford Sound. The drive in after Te Anau just got better and better, and every turn offered a new vista, and the 

Homer Tunnel an added spectacle. I booked two nights at Milford Sound Lodge and that was really rewarding, 

albeit expensive. In the North Island I left New Plymouth and took the Forgotten World Highway (H43), slept in 

Taupo, and then the length of Highway 38, the Waikaremoana road. Marvellous drives on all counts, even though 

I received numerous warnings from Brothers about risks, questioning my sanity is doing these things; but the cars 

were all returned to the rental company intact! 
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Keas at Milford Sound.  

Anyway I survived the lands of vegemite and white sliced bread 

and was well lunched at the Australian Club in Melbourne by my 

old friend Kent Henderson and Brendan Kyne in old club style; in 

the furthest south a very social evening of researchers and wives at 

Buster Crabbe’s in Invercargill.  

 

Well not quite furthest south because it was fish and chips at 

Bluff, eaten at a picnic bench and the spare chips thrown to the 

politely waiting seagulls, that qualifies for most southerly experi-

ence.  

The culinary west was a day touring the Hunter Valley and doing 

three wine tastings with Richard Num. I sort of planned to visit 

various vineyards over the tour but it all seemed to get crammed 

into the last week. That does not mean that I didn’t enjoy the local 

beverages while I travelled round. 

 

 

The tour finished in Perth at the Western 

Australia Lodge of Research, we met at the 

Masonic Hall in Subiaco which was a nice 

hall in the suburbs. It seemed a shame to 

finish the last talk and simply slink off into 

the night, so I arranged for a cake with 20 

candles (one for each lecture, one for each 

host) and some bubbly and we toasted the 

completion of The Tour, thanked the 

ANZMRC, and Peter Verall responded.  

 

PIC of cake, J.B & Peter Verall - WA 

LOR for pics 

I am sure every tour is different, it was inter-

esting to hear memories of Michel Jaccard’s 

Tour of two years before. I tried to bring my 

own interests and skills and talk to whoever 

wanted to listen. I have missed out so many 

moments that are still with me from every 

place I halted at, I cannot mention everyone 

so I give just a few highlights. Thank you 

one, thank you all. Till our next merry meet-

ing! 

 

PS. At the end of November 2017 Michel 

Jaccard is speaking at the Manchester Asso-

ciation for Masonic Research, and the day 

after I am taking him to the Sheffield Ma-

sonic Study Circle to listen to Jim Daniel 

deliver his Prestonian Lecture. There will be 

three past ANZMRC Tour Lecturers present, Jim Daniel (2007), Michel Jaccard (2015), and myself (2017) 
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The following is from Albert Mackey’s 1882 book 

“The Symbolism of Freemasonry” This is taken 

from the website Sacred Texts. There is a Link at 

the end of this piece. This is only the preliminary 

chapter of the book.  If there is any interest I am 

willing to reproduce a chapter in each of the forth-

coming issues of Harashim. 

 

Preliminary. 
The Origin and Progress of Freemasonry. 
 
Any inquiry into the symbolism and philosophy of 

Freemasonry must necessarily be preceded by a brief 
investigation of the origin and history of the institu-
tion. Ancient and universal as it is, whence did it 
arise? What were the accidents connected with its 
birth? From what kindred or similar association did 
it spring? Or was it original and autochthonic, inde-
pendent, in its inception, of any external influences, 
and unconnected with any other institution? These 
are questions which an intelligent investigator will 
be disposed to propound in the very commencement 
of the inquiry; and they are questions which must be 
distinctly answered before he can be expected to 
comprehend its true character as a symbolic institu-
tion. He must know something of its antecedents, 
before he can appreciate its character. 
 
But he who expects to arrive at a satisfactory solu-

tion of this inquiry must first--as a preliminary abso-
lutely necessary to success--release himself from the 
influence of an error into which novices in Masonic 
philosophy are too apt to fall. He must not confound 
the doctrine of Freemasonry with its outward and 
extrinsic form. He must not suppose that certain us-
ages and ceremonies, which exist at this day, but 
which, even now, are subject to extensive variations 
in different countries, constitute the sum and sub-
stance of Freemasonry. "Prudent antiquity," says 
Lord Coke, "did for more solemnity and better 
memory and observation of that which is to be done, 
express substances under ceremonies." But it must 
be always remembered that the ceremony is not the 
substance. It is but the outer garment which covers 
and perhaps adorns it, as clothing does the human 
figure. But divest man of that outward apparel, and 
you still have the microcosm, the wondrous creation, 
with all his nerves, and bones, and muscles, and, 
above all, with his brain, and thoughts, and feelings. 
And so take from Masonry these external ceremo-
nies, and you still have remaining its philosophy and 
science. These have, of course, always continued the 
same, while the ceremonies have varied in different 
ages, and still vary in different countries. 
 
The definition of Freemasonry that it is "a science 

of morality, veiled in allegory, and illustrated by 
symbols," has been so often quoted, that, were it not 
for its beauty, it would become wearisome. But this 

definition contains the exact principle that has just 
been enunciated. Freemasonry is a science--a philos-
ophy--a system of doctrines which is taught, in a 
manner peculiar to itself, by allegories and symbols.  
 

This is its internal character. Its ceremonies are ex-
ternal additions, which affect not its substance. 
Now, when we are about to institute an inquiry into 
the origin of Freemasonry, it is of this peculiar sys-
tem of philosophy that we are to inquire, and not of 
the ceremonies which have been foisted on it. If we 
pursue any other course we shall assuredly fall into 
error. 
 

Thus, if we seek the origin and first beginning of the 
Masonic philosophy, we must go away back into the 
ages of remote antiquity, when we shall find this be-
ginning in the bosom of kindred associations, where 
the same philosophy was maintained and taught. But 
if we confound the ceremonies of Masonry with the 
philosophy of Masonry, and seek the origin of the 
institution, moulded into outward form as it is to-
day, we can scarcely be required to look farther back 
than the beginning of the eighteenth century, and, 
indeed, not quite so far. For many important modifi-
cations have been made in its rituals since that peri-
od. 
Having, then, arrived at the conclusion that it is not 
the Masonic ritual, but the Masonic philosophy, 
whose origin we are to investigate, the next question 
naturally relates to the peculiar nature of that philos-
ophy. 
 

Now, then, I contend that the philosophy of Freema-
sonry is engaged in the contemplation of the divine 
and human character; of GOD as one eternal, self-
existent being, in contradiction to the mythology of 
the ancient peoples, which was burdened with a mul-
titude of gods and goddesses, of demigods and he-
roes; of MAN as an immortal being, preparing in the 
present life for an eternal future, in like contradiction 
to the ancient philosophy, which circumscribed the 
existence of man to the present life. 
 
These two doctrines, then, of the unity of God and 
the immortality of the soul, constitute the philosophy 
of Freemasonry. When we wish to define it succinct-
ly, we say that it is an ancient system of philosophy 
which teaches these two dogmas. And hence, if, 
amid the intellectual darkness and debasement of the 
old polytheistic religions, we find interspersed here 
and there, in all ages, certain institutions or associa-
tions which taught these truths, and that, in a particu-
lar way, allegorically and symbolically, then we have 
a right to say that such institutions or associations 
were the incunabula--the predecessors--of the Ma-
sonic institution as it now exists. 
With these preliminary remarks the reader will be 
enabled to enter upon the consideration of that theo-
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ry of the origin of Freemasonry which I advance 
in the following propositions:-- 
 
1. In the first place, I contend that in the very ear-

liest ages of the world there were existent certain 
truths of vast importance to the welfare and happi-
ness of humanity, which had been communicated,-
-no matter how, but,--most probably, by direct in-
spiration from God to man. 
 
2. These truths principally consisted in the ab-

stract propositions of the unity of God and the im-
mortality of the soul. Of the truth of these two 
propositions there cannot be a reasonable doubt. 
The belief in these truths is a necessary conse-
quence of that religious sentiment which has al-
ways formed an essential feature of human nature. 
Man is, emphatically, and in distinction from all 
other creatures, a religious animal. Gross com-
mences his interesting work on "The Heathen Re-
ligion in its Popular and Symbolical Develop-
ment" by the statement that "one of the most re-
markable phenomena of the human race is the uni-
versal existence of religious ideas--a belief in 
something supernatural and divine, and a worship 
corresponding to it." As nature had implanted the 
religious sentiment, the same nature must have 
directed it in a proper channel. The belief and the 
worship must at first have been as pure as the 
fountain whence they flowed, although, in subse-
quent times, and before the advent of Christian 
light, they may both have been corrupted by the 
influence of the priests and the poets over an igno-
rant and superstitious people. The first and second 
propositions of my theory refer only to that prime-
val period which was antecedent to these corrup-
tions, of which I shall hereafter speak. 
 
3. These truths of God and immortality were most 

probably handed down through the line of patri-
archs of the race of Seth, but were, at all events, 
known to Noah, and were by him communicated 
to his immediate descendants. 
 
4. In consequence of this communication, the true 

worship of God continued, for some time after the 
subsidence of the deluge, to be cultivated by the 
Noachidae, the Noachites, or the descendants of 
Noah. 
 
5. At a subsequent period (no matter when, but 

the biblical record places it at the attempted build-
ing of the tower of Babel), there was a secession 
of a large number of the human race from the No-
achites. 
 
6. These seceders rapidly lost sight of the divine 

truths which had been communicated to them 
from their common ancestor, and fell into the most 

grievous theological errors, corrupting the purity 
of the worship and the orthodoxy of the religious 
faith which they had primarily received. 
 
7. These truths were preserved in their integrity 

by but a very few in the patriarchal line, while still 
fewer were enabled to retain only dim and glim-
mering portions of the true light. 
 
8. The first class was confined to the direct de-

scendants of Noah, and the second was to be 
found among the priests and philosophers, and, 
perhaps, still later, among the poets of the heathen 
nations, and among those whom they initiated into 
the secrets of these truths. Of the prevalence of 
these religious truths among the patriarchal de-
scendants of Noah, we have ample evidence in the 
sacred records. As to their existence among a body 
of learned heathens, we have the testimony of 
many intelligent writers who have devoted their 
energies to this subject. Thus the learned Grote, in 
his "History of Greece," says, "The allegorical in-
terpretation of the myths has been, by several 
learned investigators, especially by Creuzer, con-
nected with the hypothesis of an ancient and high-
ly instructed body of priests, having their origin 
either in Egypt or in the East, and communicating 
to the rude and barbarous Greeks religious, physi-
cal, and historical knowledge, under the veil of 
symbols." What is here said only of the Greeks is 
equally applicable to every other intellectual na-
tion of antiquity. 
 
9. The system or doctrine of the former class has 

been called by Masonic writers the "Pure or Primi-
tive Freemasonry" of antiquity, and that of the lat-
ter class the "Spurious Freemasonry" of the same 
period. These terms were first used, if I mistake 
not, by Dr. Oliver, and are intended to refer--the 
word pure to the doctrines taught by the descend-
ants of Noah in the Jewish line and the word spu-
rious to his descendants in the heathen or Gentile 
line. 
 
10. The masses of the people, among the Gentiles 

especially, were totally unacquainted with this di-
vine truth, which was the foundation stone of both 
species of Freemasonry, the pure and the spurious, 
and were deeply immersed in the errors and falsi-
ties of heathen belief and worship. 
 
11. These errors of the heathen religions were not 

the voluntary inventions of the peoples who culti-
vated them, but were gradual and almost unavoid-
able corruptions of the truths which had been at 
first taught by Noah; and, indeed, so palpable are 
these corruptions, that they can be readily detected 
and traced to the original form from which, how-
ever much they might vary among different peo-
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ples, they had, at one time or another, deviated. Thus, 
in the life and achievements of Bacchus or Dionysus, 
we find the travestied counterpart of the career of Mo-
ses, and in the name of Vulcan, the blacksmith god, 
we evidently see an etymological corruption of the 
appellation of Tubal Cain, the first artificer in metals. 
For Vul-can is but a modified form of Baal-Cain, the 
god Cain. 
 
12. But those among the masses--and there were 

some--who were made acquainted with the truth, re-
ceived their knowledge by means of an initiation into 
certain sacred Mysteries, in the bosom of which it was 
concealed from the public gaze. 
 
13. These Mysteries existed in every country of hea-

thendom, in each under a different name, and to some 
extent under a different form, but always and every-
where with the same design of inculcating, by allegor-
ical and symbolic teachings, the great Masonic doc-
trines of the unity of God and the immortality of the 
soul. This is an important proposition, and the fact 
which it enunciates must never be lost sight of in any 
inquiry into the origin of Freemasonry; for the pagan 
Mysteries were to the spurious Freemasonry of antiq-
uity precisely what the Masters' lodges are to the Free-
masonry of the present day. It is needless to offer any 
proof of their existence, since this is admitted and 
continually referred to by all historians, ancient and 
modern; and to discuss minutely their character and 
organization would occupy a distinct treatise. The 
Baron de Sainte Croix has written two large volumes 
on the subject, and yet left it unexhausted. 
 
14. These two divisions of the Masonic Institution 

which were defined in the 9th proposition, namely, the 
pure or primitive Freemasonry among the Jewish de-
scendants of the patriarchs, who are called, by way of 
distinction, the Noachites, or descendants of Noah, 
because they had not forgotten nor abandoned the 
teachings of their great ancestor, and the spurious 
Freemasonry practised among the pagan nations, 
flowed down the stream of time in parallel currents, 
often near together, but never commingling. 
 
15. But these two currents were not always to be kept 

apart, for, springing, in the long anterior ages, from 
one common fountain,--that ancient priesthood of 
whom I have already spoken in the 8th proposition,--
and then dividing into the pure and spurious Freema-
sonry of antiquity, and remaining separated for centu-
ries upon centuries, they at length met at the building 
of the great temple of Jerusalem, and were united, in 
the instance of the Israelites under King Solomon, and 
the Tyrians under Hiram, King of Tyre, and Hiram 
Abif. The spurious Freemasonry, it is true, did not 
then and there cease to exist. On the contrary, it lasted 
for centuries subsequent to this period; for it was not 
until long after, and in the reign of the Emperor Theo-

dosius, that the pagan Mysteries were finally and to-
tally abolished. But by the union of the Jewish or pure 
Freemasons and the Tyrian or spurious Freemasons at 
Jerusalem, there was a mutual infusion of their respec-
tive doctrines and ceremonies, which eventually ter-
minated in the abolition of the two distinctive systems 
and the establishment of a new one, that may be con-
sidered as the immediate prototype of the present in-
stitution.  
 
Hence many Masonic students, going no farther back 
in their investigations than the facts announced in this 
15th proposition, are content to find the origin of 
Freemasonry at the temple of Solomon. But if my the-
ory be correct, the truth is, that it there received, not 
its birth, but only a new modification of its character.  
 
The legend of the third degree--the golden legend, the 
legenda aurea--of Masonry was there adopted by pure 
Freemasonry, which before had no such legend, from 
spurious Freemasonry. But the legend had existed un-
der other names and forms, in all the Mysteries, for 
ages before. The doctrine of immortality, which had 
hitherto been taught by the Noachites simply as an 
abstract proposition, was thenceforth to be inculcated 
by a symbolic lesson--the symbol of Hiram the Build-
er was to become forever after the distinctive feature 
of Freemasonry. 
 

16. But another important modification was effected 
in the Masonic system at the building of the temple. 
Previous to the union which then took place, the pure 
Freemasonry of the Noachites had always been specu-
lative, but resembled the present organization in no 
other way than in the cultivation of the same abstract 
principles of divine truth. 
 

17. The Tyrians, on the contrary, were architects by 
profession, and, as their leaders were disciples of the 
school of the spurious Freemasonry, they, for the first 
time, at the temple of Solomon, when they united with 
their Jewish contemporaries, infused into the specula-
tive science, which was practised by the latter, the ele-
ments of an operative art. 
 

18. Therefore the system continued thenceforward, for 
ages, to present the commingled elements of operative 
and speculative Masonry. We see this in the Collegia 
Fabrorum, or Colleges of Artificers, first established 
at Rome by Numa, and which were certainly of a Ma-
sonic form in their organization; in the Jewish sect of 
the Essenes, who wrought as well as prayed, and who 
are claimed to have been the descendants of the tem-
ple builders, and also, and still more prominently, in 
the Travelling Freemasons of the middle ages, who 
identify themselves by their very name with their 
modern successors, and whose societies were com-
posed of learned men who thought and wrote, and of 
workmen who labored and built. And so for a long 
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time Freemasonry continued to be both operative and 
speculative. 
 

19. But another change was to be effected in the insti-
tution to make it precisely what it now is, and, there-
fore, at a very recent period (comparatively speaking), 
the operative feature was abandoned, and Freemason-
ry became wholly speculative. The exact time of this 
change is not left to conjecture. It took place in the 
reign of Queen Anne, of England, in the beginning of 
the eighteenth century. Preston gives us the very 
words of the decree which established this change, for 
he says that at that time it was agreed to "that the priv-
ileges of Masonry should no longer be restricted to 
operative Masons, but extend to men of various pro-
fessions, provided they were regularly approved and 
initiated into the order." 
 
The nineteen propositions here announced contain a 

brief but succinct view of the progress of Freemason-
ry from its origin in the early ages of the world, simp-
ly as a system of religious philosophy, through all the 
modifications to which it was submitted in the Jewish 
and Gentile races, until at length it was developed in 
its present perfected form.  
 

During all this time it preserved unchangeably certain 
features that may hence be considered as its specific 
characteristics, by which it has always been distin-
guished from every other contemporaneous associa-
tion, however such association may have simulated it 
in outward form. These characteristics are, first, the 
doctrines which it has constantly taught, namely, that 
of the unity of God and that of the immortality of the 
soul; and, secondly, the manner in which these doc-
trines have been taught, namely, by symbols and alle-
gories. 
 
Taking these characteristics as the exponents of what 
Freemasonry is, we cannot help arriving at the conclu-
sion that the speculative Masonry of the present day 
exhibits abundant evidence of the identity of its origin 
with the spurious Freemasonry of the ante-Solomonic 
period, both systems coming from the same pure 
source, but the one always preserving, and the other 
continually corrupting, the purity of the common 
fountain. This is also the necessary conclusion as a 
corollary from the propositions advanced in this es-
say. 
 
There is also abundant evidence in the history, of 
which these propositions are but a meagre outline, 
that a manifest influence was exerted on the pure or 
primitive Freemasonry of the Noachites by the Tyrian 
branch of the spurious system, in the symbols, myths, 
and legends which the former received from the latter, 
but which it so modified and interpreted as to make 
them consistent with its own religious system. One 

thing, at least, is incapable of refutation; and that is, 
that we are indebted to the Tyrian Masons for the in-
troduction of the symbol of Hiram Abif. The idea of 
the symbol, although modified by the Jewish Masons, 
is not Jewish in its inception. It was evidently bor-
rowed from the pagan mysteries, where Bacchus, 
Adonis, Proserpine, and a host of other apotheosized 
beings play the same role that Hiram does in the Ma-
sonic mysteries. 
 
And lastly, we find in the technical terms of Masonry, 
in its working tools, in the names of its grades, and in 
a large majority of its symbols, ample testimony of 
the strong infusion into its religious philosophy of the 
elements of an operative art. And history again ex-
plains this fact by referring to the connection of the 
institution with the Dionysiac Fraternity of Artificers, 
who were engaged in building the temple of Solomon, 
with the Workmen's Colleges of Numa, and with the 
Travelling Freemasons of the middle ages, who con-
structed all the great buildings of that period. 
 
These nineteen propositions, which have been submit-
ted in the present essay, constitute a brief summary or 
outline of a theory of the true origin of Freemasonry, 
which long and patient investigation has led me to 
adopt. To attempt to prove the truth of each of these 
propositions in its order by logical demonstration, or 
by historical evidence, would involve the writing of 
an elaborate treatise. They are now offered simply as 
suggestions on which the Masonic student may pon-
der. They are but intended as guide-posts, which may 
direct him in his journey should he undertake the 
pleasant although difficult task of instituting an in-
quiry into the origin and progress of Freemasonry 
from its birth to its present state of full-grown man-
hood. 
 
But even in this abridged form they are absolutely 
necessary as preliminary to any true understanding of 
the symbolism of Freemasonry. 
 
Link to Sacred Texts   
http://www.sacred-texts.com/mas/sof/sof03.htm#01 

The Symbolism of Freemasonry: 
By 

Albert G. Mackey, M.D., 1882 

"Ea enim quae scribuntur tria habere decent, utilitatem 
praesentem, certum finem, inexpugnabile fundamen-
tum. Cardanus.   

Translation:  For those things which are written the three to have 
a fitting for a, the advantage of the present life, a fixed end, the 
impregnable foundation of love.  

http://www.sacred-texts.com/mas/sof/sof03.htm#01
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I am somewhat amazed how in the ‘the olden days’ 

Masonic researchers were able to undertake any-
thing at all of significance. By ‘the olden days’ I 
mean before access to Trove and VWBro Google®. 

 
This was brought home to me when reading a recent 
review of ‘British Freemasonry 1717-1813’. Writing 

in Eighteenth-Century Studies, Paul Monad wrote:- 
 
 ‘In making available many scarce sources that can-

not be found in online databases or websites, the edi-
tors have performed a great service to scholarship.’ 
 

Could this be another manifestation of the approach 
which runs ‘Everything is online, and if it isn’t, it 
doesn’t matter.’? 

 
 
 

Along the same lines, I am frequently concerned that an increasing number of Masonic ‘research’ papers footnote 
Wikipedia entries as if they contained an increased amount of veracity over primary sources. I mentally take ‘one 
mark off’ for every such reference. 
 

Recently Bro Granville Angell published his ‘Volume of Valour’ in which he lists many of the Freemasons who 
were awarded the Victoria Cross. It is a prodigious work, the culmination of 53 years of study. Using contacts 
within the ANZMRC network, opportunities were taken which were of assistance to Bro Granville but it was not 

an ‘authorised’ tour. Many thanks to those who assisted Granville on his way around. 
 
I usually have no reticence in speaking about my research doings in general, except what I am working on pres-

ently, in case some unscrupulous ‘brother’ tries to ‘white-ant’ my efforts. However, this column should reflect my 
thoughts as President of ANZMRC, rather than as an individual Masonic researcher. Accordingly I have respond-
ed to the comments made by Bro Bob James outside the confines of this column. 

 
But back to the Monad review. He perpetuates the myth of the ‘breakaway “Grand Lodge of the Antients”’, dis-
pelled by Sadler in Masonic Facts and Fictions in 1887. It is always a cause for concern when a reviewer is not up

-to-date with current scholarship. 
 
And for those who are interested, the Lechmere MS was first described in the Masonic Monthly in December 

1882, and can be read in facsimile in QCA VI [1895]. The first 20 AQCs and all but the last two of the QCAs can 
be found at the QCCC website at https://www.quatuorcoronati.com/research-resources/. 

 
As the festive season approaches rapidly, please accept my hearty good wishes and I look forward to meeting with 
you in Melbourne in 2018. 
 

 

 

 

 

From President Neil Morse 

 
 

https://www.quatuorcoronati.com/research-resources/
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MASONIC EDUCATION: NOT JUST AN ADAPTATION OF EXISTING THOUGHT-FORMS  
& PARADIGMS 

By ©D. McClymont, PM The Century Lodge of Research, #1745 SC 
 

 

 

 

Introductory: 

The above quote, from one of my favourite SF works, succinctly says what I have been trying (unsuccessfully) to 
articulate for the ten years I’ve been a Freemason.  It also explains why Masonic Education is such a frustrating 
concept to pin down. 
 
Freemasonry is the original Zen paradox. It is the ultimate expression of Brotherly fellowship and unity, but all 
that (including beautiful Workings in which we all act and speak as One) is the external pretext for the Great Work 
– every brother’s personal Walk. We walk alone, but we do it in the company of the best people in the world – our 
Brothers in the Craft. 
 
The so-called educational aspects mentioned in our rituals are to be found passim in the Obligations and Charges. 
In the First Degree, having induced him to ask for the Light of Enlightenment, we show him where they can be 
found – nothing more; it’s a huge field of study. The emphasis is on the spiritual and on the ethics of good conduct 
within and outside of the Lodge.  
 
In the Second Degree, we tell him to study the hidden mysteries of science and nature, especially (harking back to 
the First Degree charge) “such of the liberal arts and sciences as may lie within the compass of your attainment” : 
The liberal arts and sciences are now named. This degree is about the Masonic Work ethic, and the just reward for 
conscientious labour, in our careers and our Masonic progress.  
Then, having raised our Brother, we tell him to go and teach and enforce the morals and values he has learnt. 
 
Two things stand out in all this:  
The absence of a formal curriculum means Freemasonry refuses to place shackles on its members’ consciences; 

By merely showing a Candidate the source of Enlightenment, we leave it to him to decide which route to take, 
and how far he wishes to travel along that route. A quote from today’s Citizen (December 10th, 2010) is 
perhaps timely: “Giving others the freedom to be stupid is one of the hardest steps to take in spiritual pro-
gress. Conveniently, the opportunity to take that step is around us every day.” – Thaddeus Golas (1924-
1997) American author [so he should know!]  

When we initiate a new Bro., we take a huge step of faith – as does he. We are conferring a lot of freedom: 
to grow to great heights, or to be a disappointment to his proposer and the Brethren. of his Mother Lodge. 
We nonetheless place our trust in him unreservedly. 

These facts mean that Masonic Education has to be as unique as the Science for which it prepares its sons. Mason-
ic Education means that what is appropriate for one Bro. is not necessarily useful to any other – like a bespoke gar-
ment. 
Point of departure 

Taking the First Degree Explanation of the Tracing Board is as good a place as anywhere. The opening remark 
should be taken seriously: “The usages and customs of Freemasonry have ever borne a near affinity with those of 
the ancient Egyptians.” Well, the ancient Egyptians had two sets of initiatory rituals, the so-called Lesser Myster-
ies of Isis, and the Greater Mysteries of Osiris. 
Two of the patrons of Freemasonry’s seven liberal arts and sciences were taught in both sets of Mysteries: Pythag-
oras and Euclid (historical fact, not just a Masonic Legend). According to Mackey and the sources Mozart used to 

“Enlightenment is an individual goal. Studying with others 
is fine, doing charitable service is more than admirable, 
but the search is interior and unique to each person. There 
is no one way to the Peace. I’m sure you know what I 
mean, even though the dancers [you saw] moved and sang 
in unison.” – Katie Waitman, “The Merro tree.” 
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create the Magic Flute, the Lesser Mysteries were conducted within a temple after a long period of instruction 
and testing, and only after the candidate proved himself worthy of initiation. This much is written by Lucius Ap-
uleius in the second Century CE. 
 
(aside: No initiate of the cult of Isis was ever allowed to describe the ceremony through which he was passed, so 
I am currently at a loss as to where Mackey et al. got their information.) 
 
So, in short, the Lesser Mysteries involved a specific curriculum, set of tests and an initiation ceremony – all 
within the temple under the close supervision of a priestess. 
 
The Greater Mysteries were totally different. They apparently involved a journey of pilgrimage from one 
“Cleopatra’s needle” to the other: from upper to lower Egypt. The hallmark of these mysteries was that the can-
didate was more or less on his own, and had to learn whatever from trying to live out the mysteries in the hustle 
and bustle of the secular world. 
That much is paralleled by the final charge at the end of the 3rd Degree. The new Master Mason is now charged 
to apply, and even enforce his Masonic character in everyday life, at work and in Lodge. There is no syllabus; no 
more readily-provided tutor. As a spiritual adult, you have to decide what your path is, and choose companion-
ship, teachers and literature accordingly.  The problem is, once we have been raised as Master Masons, we soon 
realise that we have only just arrived at the foot of the learning curve. 
 
As far as Masonic Education is concerned, the usages and customs of Freemasonry really are in close affinity 
with those of the ancient Egyptian mysteries. Of course, this raises another question: does this mean that there 
are many Freemasonries? 
 
How many Freemasonries are there? 

If we list all the types of Freemasonry (Social, Jurisprudential, Charitable, Esoteric, Research, etc.) we will be 
led into the trap of asking which is the right Freemasonry. 
 
As we mature, we will perhaps come to realise that each of us has to specialise to some extent. Those of us who 
enjoy fundraising and do it well, might not have the time and inclination to get into Masonic historical research. 
That’s OK, because there are plenty of Brethren. who enjoy that sort of thing, and who are willing to share what 
they have learned.  
In reality, each of us reflects an individualised hotch-potch of various aspects of Freemasonry: research nerds 
who love a good Masonic knees-up; fundraisers who are good ritualists; Masonic recruiters who prefer the trestle 
board to the ritual book … Thank God. We all contribute to the beautiful tapestry which is Freemasonry. We all 
need each other; (not the same as “like each other”) 
Freemasonry gives us a chance to enrich the lives of our Brn. by sharing what we are each able to do well. Again 
the First Degree Charge: … “thereby enabling you to employ the talents wherewith God has blessed you, both to 
His glory, and to the welfare of your fellow creatures.” 
 
Yes, there are many kinds of Freemasonry – all necessary, all beautiful – but in reality, there is only one: YOUR 
OWN Freemasonry. 
 
Summary of Masonic Education in the light of the above: 

Other than short courses sponsored (and approved) by Grand and District Grand Lodges, there is no formal Ma-
sonic Education beyond the 3rd Degree. Also, the old precept which existed before formal Masonic Education 
courses became popular, is still valid and in force: read whatever you like, but you are honour-bound not to go 
poking around to find information pertaining to superior degrees. Not only will it spoil your Workings for you, 
but you are expressly charged not to in the 1st Degree final charge: …” never attempting to extort or otherwise 
unduly obtain the secrets of a superior degree ...” 
So, as an adult, you are given carte blanche to study what you like, how you like, at whatever rate you prefer, 
whether in books or discourses with more experienced Masons.  
But freedom always comes with a price – an accompanying obligation. Be selective, listen and read very critical-
ly, and follow your conscience. Have the humility to pay attention to your chosen role models, but remember that 
they are fallible human beings, and have to right and capacity to be wrong. Realise that in Masonic Education, 
there is nothing which you can call Gospel; that’s what being “adult” is all about. 
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What Masonic Education is not 

We tend to think in analogies. Most times it is a good modus operandi. It helps us organise the chaos around us so 
that we can make sense of it. 
But some of the biggest mistakes in history have been caused by rigidly sticking to this methodology. It wouldn’t 
be a huge stretch to attribute the extermination of whole races in South America to Slavery, disease and, above all, 
the ecclesiastical establishment’s insistence on a one-size-fits-all worldview. 
 
When we think of Masonic Education two of these analogies spring immediately to mind: the word education im-
mediately reminds us of schooldays, and because,  Freemasonry centres round the VSL and symbolic ceremonies, 
we think of parallels with our Faith backgrounds. In other words, we think of Masonic Education as if it is an anal-
ogy of Confirmation Classes.  
There are various problems with this. 

Towards an understanding of Masonic  and Education: 
 

• The paradigm of South African formal education is that of a chalk-and-talk system where Teechah’s word is 
law, and no subject knowledge exists outside of the syllabus and the textbook. That is the complete opposite of 
what is intended by Masonic Education. 

• Freemasons are adults; you just don’t teach adults as if they are adolescents. For one thing, you must allow 
them to challenge and question what you say. For another, they have finally bought into the idea of a teacher’s 
fallibility – so, in presenting your ideas, you must allow and encourage them to seek out different points of 
view – and then defend your standpoint to them in an acceptable manner. 

• There is so much in Freemasonry that no single syllabus could contain it all. Similarly, your purpose as an in-
structor or study leader is to push your students to look beyond boundaries and limitations and to find their 
own individual path; to get out in the world and teach themselves what they want to learn. 

• Instruction isn’t education. Teaching Brethren ritual is instruction, and an essential task for every Lodge – but 
knowing how to do perambulations and do word-perfect investitures isn’t the same a understanding why the 
ritual requires certain words and actions. 

• Like formal education, the great three Faiths have a formal set of teachings. It’s logical: schools have set sylla-
bi, because there are public exams at the end of the year. Confirmation classes are about ensuring that new 
Church members are absolutely clear on what they are supposed to believe. There are standard doctrines and 
dogma; if you don’t subscribe to them, you cannot remain a member of that particular denomination. 

• We must be very clear on one thing, at this point. Freemasonry does not have any doctrines. We have Ancient 
Landmarks, it is true. It is also true that each Grand Lodge has laws and regulations which bind all members of 
that constitution. But those laws do not relate to any personal creed. Grand Lodges steer clear of the individual 
consciences of Brethren. 

• Put it the other way around, for clarity’s sake: no-one speaks for Freemasonry as a whole. Outside of matters 
of law and policy relating to a grand lodge and its relations with daughter districts, provinces and lodges, a 
Grand Master does not speak for Freemasonry. His word is only law within his own Grand Lodge (and then 
only in so far as he has the support and approval of those he rules). On matters of personal conscience, belief 
and interpretation (up to a point) Freemasons are free to speak on behalf of themselves – for they only repre-
sent themselves. And when speaking, a Freemason should make sure that all present understand that he is ex-
pressing his personal views only – even when he is stating what the mainstream of Freemasonry accepts. 

 
There is therefore no clear-cut right or wrong syllabus for Masonic education. What is taught is always a matter of 
negotiation between the instructor and the new brethren – and, of course, they are perfectly free to accept or reject 
what is taught. In fact, it is their personal obligation to themselves to listen critically and intelligently to what is 
said. 
 
Masonic Education as it is usually understood 

There are, in fact, formal courses in Masonic education. Here are just a few URL’s:  
http://www.freemasons-freemasonry.com/masonic_education.html - a comprehensive text-book and sylla-

bus, prepared under the auspices of the GL of Victoria, Australia. It seems that the Australian GL’s are 
well ahead of the game in Masonic Education. Excellent source; please respect our Brn’s copyright if 
you want to use this course. 

 
 

http://www.freemasons-freemasonry.com/masonic_education.html
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A while ago, a study group called “The Way Forward” developed a course in Masonic Education for the 
PGL South Africa North. It was based, by permission, on a course developed by the GL Western Aus-
tralia (I think). It is worthwhile contacting our Irish Brn. to find out whether it is still running. 

 
http://www.whatsamason.org/ - an online course, presented under the auspices of the GL of California. 
 
http://www.freemasonrysaust.org.au/dipmased.html - registration page for a four-year diploma by corre-

spondence, offered by the GL South Australia. 
 
http://www.freemasons-freemasonry.com/VanSlyck.html  - This article is well worth the read: it is more 

like a series of notes about the art of educating Masons, and so will help an instructor get his head right 
before presenting a course. 

 
http://www.masonicinfo.com/education.htm - useful site, with links to reading lists, book reviews and 

sources of information. Useful for self-development. 
 

http://www.themasonictrowel.com/education/education_files/masonic_education_try_it.htm - This article 
is brilliant for summarising the state of play in Masonic Education. It makes a few very important 
points: “ritual is not Masonic Education”. It goes on to say that the purpose of ritual is to imprint upon 
the memory. I would go on to say that teaching new Masons to perform ritual perfectly is an absolutely 
essential task for each Lodge – but a good ritualist is not necessarily an educated Mason. It’s the most 
important step towards getting a Mason to realise that he has a lot to learn – the truths underlying the 
rituals, for a start. 

 

Concluding remarks 

Masonic Education is essential to the making of strong new brethren, able to take the Craft into the new era which 
is dawning. But this new generation of candidates is very different from ours, in its world-view. Masonic educa-
tors therefore need to be sensitive and flexible. 
 
We should review our priorities, asking what should actually be non-negotiable, and where we should lighten up. 
New Masons don’t automatically respect authority figures; that respect needs to be earned. 
But once we have earned that respect, we will have won over the new generation: a new generation who will have 
the will and ability to take Freemasonry to greater heights than we have ever dreamed possible. Provided we don’t 
try to micro-manage their learning. 
 

Thanks to Kerry Nichols from NZ for this contribution and the following.  

Will we have to take this into consideration?  

BEING TRANSGENDER IN THE MASONIC COMMUNITY 
Posted on July 29, 2015 by The Mason's Lady 

 
So, this week, I will be discussing an extremely controversial topic, arguably more so than the topic of women be-
coming Masons. I ask everyone reading this to please keep an open mind, and remember that we are all human 
beings with feelings and emotions of our own. If you have any questions about anything covered this week, please 
do not hesitate to ask. 
Recently, something was brought to my attention that caused me to look further into the policies and relationships 
regarding transgender folk and the Masonic community. It was met with a lot of ignorance, and I hope for this post 
to help educate everyone out there in hopes that we can get on the same page and make a better Masonic commu-
nity for everyone. 
Alright. Let’s back up, and go over some definitions that you may or may not be familiar with. If you are more of 
a visual learner, check out the gingerbread man below. Think of these things as more of being on a spectrum, than 
hard and fast rules. 

http://www.whatsamason.org/
http://www.freemasonrysaust.org.au/dipmased.html
http://www.freemasons-freemasonry.com/VanSlyck.html
http://www.masonicinfo.com/education.htm
http://www.themasonictrowel.com/education/education_files/masonic_education_try_it.htm
https://themasonslady.com/2015/07/29/being-transgender-in-the-masonic-community/
https://themasonslady.com/author/masonslady/
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Gender Identity– How you, in your head, see yourself as far as your gender. This includes influences of hor-
mones and how you may interpret them. Common gender identities include woman/female, man/male, bi-
gendered (both male and female), genderless, and genderqueer (some mixture of male, female, both, or neither). 
 
Gender expression- How you, in your everyday life, choose to express your gender to others. Common gender 
expressions include masculine, feminine, and androgynous. Ways to express your gender include clothes, the 
way you act and behave, the social rules you choose to follow or break, and the way that you interact with others. 
 
Biological Sex- What’s in-between your legs. A measurable characteristic that includes sex organs, chromo-
somes, hormone levels and other related things. Biological sexes include male, female, and intersex (a medical 
condition where a child has a mixture of male and female sex organs) 
 
Sexual Orientation- What’s in your heart. That is, who you’re attracted to.  Common sexual orientations include 
straight, gay, lesbian, bisexual, and asexual (not attracted to anyone). Please know that these four identities 
(gender identity, gender expression, biological sex, and sexual orientation) can vary wildly from one another. 
 
Transgender- Literally “across gender”. Someone who is transgender feels that their biological sex does not 
match their gender identity. Transgender is an umbrella term that encompasses anyone who crosses over or chal-
lenges their societies traditional gender roles or expressions. Some transgender folk may change their gender ex-
pression or biological sex to match their gender identity, some may not. Some transgender identities include 
Male to Female (someone born male and became female, MtF), Female to Male ( someone born female who be-
came male,FtM), agender (without gender), bi-gender (both genders) and genderqueer (“weird” gender, usually 
some mix of gender identities. Often shortened to trans. 
 
Cisgender- The opposite of transgender. This describes most people. Your gender identity matches the one as-
signed at birth (“It’s a boy!”). Cisgender includes male and female. Often shortened to cis. 
 
Transition(ing)- When someone who identifies as trans, chooses to change their outward appearance and gender 
gender expression to match their gender identity. This may include going by a new name, wearing clothing of 
their chosen gender, and using different bathrooms. Not everyone who is transgender chooses to transition. 
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Preferred pronouns- Often, someone who is transgender may have different pronouns (he, him, she, her, they, 
them) than what you may be used to using. For instance, you might meet someone that you see as male, but they 
identity as female. If you aren’t sure, ask. It may seem a little rude, but its less rude than referring to someone 
the wrong way (think of it a bit like calling someone the wrong name). When in down, use they/them/their, or 
avoid using pronouns by simply always using the person’s name. Never refer to a transgender person, or 
someone’s gender you are not sure of as “it”. This is incredibly dehumanizing. Using a person’s preferred 
pronouns shows that you see them as a fellow human being, worthy of your respect. 
  
What do I do if I met a transgender person? 
Treat them like you would any other fellow human being. No, seriously. You’d be surprised. This video has an 
awesome narrative, is hilarious, and is a reminder, they are no less human than we are. 
 
 
Transgender Rights: Last Week Tonight with John Oliver (HBO) 
 
  

What in the world does this have to do with Freemasonry? 
  
Actually, a lot. Think about it. Freemasonry is a very “male oriented” society. The Masonic community is sexist 
by nature. This does not need to be a bad thing, and never says anything like “women are better than men”, more 
like “men and women should have their own separate spaces”. They are exclusionary based on gender identity. 
If they get upset about women joining, think about how many of them would react to finding a trans person 
among their ranks. 
 
There have been a few cases that I know of. Most often, the ones that we hear about is after someone becomes a 
brother, and then decides to transition to female. Usually the person explains the situation to the Worshipful 
Master, and quietly leaves the organization before any transitioning actually occurs. This method helps keep the 
integrity of both the organization, and the person themselves. Unfortunately, there have been a few cases where 
a brother transitions to female, and has to be removed from the fraternity forcefully.  
 
So, if the question is, “Can someone who was born male, becomes a Mason, then transitions to female, remain a 
Mason?” The answer is no. However, someone in this case may be able to join Order of the Eastern Star, or pos-
sibly even Masonic women’s only groups. Co-Masonry may also be an option, as this issue seems to stem from 
the “male only” rule. 
 
The opposite case, however, is not quite so cut and dry. If we are to ask, “Can someone who was born female, 
but has transitioned to male, become a Mason?” The answer is, it depends. In many jurisdictions, as long as 
someone is legally male, that is, they have the M gender marker on their driver’s license, that is the only require-
ment for membership.  
If a transman (FtM) passes (appears male enough that a unknowing person would assume they are male), there 
may be no question at all, and he may be made a Mason with many members none the wiser. However, some 
jurisdictions, including the Grand Lodge of Virginia, have barred transmen from petitioning. On the state’s peti-
tion, it asks if you were born male. Lying on the petition is not a great way to start a Masonic career.  
 
In the state of California, however, something like this is illegal. If you are a transgender male who is interested 
in pursuing becoming a Mason, I highly recommend that you speak with the Worshipful Master in private. Of-
ten, Lodge email addresses will go directly to the Lodge secretary. I would recommend that you send an initial 
email asking for the WM’s information, and then speak only from him from there on. I wouldn’t worry too much 
about being outed, Masons are good at keeping secrets. 
 
The scenarios and questions don’t stop there. “If a female was a member of OES, and then transitioned to male, 
could they become a Mason?” Depends on where they live, and how many Lodges are in their area. Someone in 
this position may find themselves blackballed very quickly. The Order of the Eastern Star is really kind of a in-
teresting situation. ”Could a female member of OES who transitions to male still be a member of OES? What 
about a male OES member transitioning to female?” Remember that there are different requirements for mem-
bership depending on your gender. Male members must be Master Masons, and female members must be related 
to a Mason in some way. “I think a member of my Lodge is transgender, what do I do?” Nothing. Chances are, 
someone has already worked out this situation. Please love and treat them like any other brother, and don’t speak 
ill of them. If you find yourself too uncomfortable, consider switching Lodges. Unfortunately, a lot of the ques-
tions out there will go unanswered, probably for years. As with many other topics in the Masonic community, 

https://www.youtube.com/watch?v=hmoAX9f6MOc
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there tends to be very much a “this is the way things have always been” and “I don’t like change” mentality. In 
addition to this, the topic of transgender members is a bit of a political one, which is something usually frowned 
upon in Lodge. It tends to be a very heated topic, and can bring out an ugly side of many members. For now, the 
best thing to say is that everything will vary from jurisdiction to jurisdiction, Lodge to Lodge, and situation to 
situation. 
  
 What does the future hold? 
  
As I said previously, this is very much a “new” issue. As the years go on, I would imagine that many Grand 
Lodges and administrations for other Masonic organizations will develop policies as far as transgender folk are 
concerned, for better or for worse. These rulings will help greatly with these situations, though I’d imagine they 
will vary wildly from jurisdiction to jurisdiction. As far as your own rulings on these situations,  I would recom-
mend that everyone keep an open mind and an open heart. Often we lash out against those that we do not under-
stand. Please remember that just because someone is different from you, that they are any less human.  If you are 
a transgender person, currently a Mason or considering joining Masonry, I recommend that you do not take the 
hate you will find on the internet to heart. User skipearth said it best on the Freemasonry subreddit, “We are 
made to love all and accept all without any hate both as Humans and as Masons.” 
 

******************************* 

 2018 ANZMRC Conference Venue
By Brendan Kyne. 

 
The Australian & New Zealand Masonic Research Council (ANZMRC) 2018 conference will be held at the his-
toric Brunswick Masonic Centre in Davies Street, Brunswick, Melbourne, Australia between the 23 and 26 of 
August 2018. 
 
Brunswick is named after Caroline, Duchess of Brunswick, and wife of King George IV of England. The suburb 
was founded in 1846 by Thomas Wilkinson who built a house in the area. The Melbourne suburb of Brunswick is 
currently known for its local bohemian culture, strong arts community and large student population, owing to its 
proximity to the University of Melbourne and RMIT University, the latter of which’s Brunswick campus is locat-
ed within the suburb. Brunswick’s main thoroughfare and commercial strip is Sydney Road, which runs north-
south as the continuation of Royal Parade and which several kilometres north of Brunswick becomes the Hume 
Freeway.  
 
The Foundation Stone of the Brunswick Masonic Centre's was laid on the 7 July 1923 by MWBr E. T. Hickford, 
Pro Grand Master.  The construction of this lodge building was during a period when Freemasonry in Victoria 
had the largest increase in membership and lodges, in the years following the First World War, when in 1918 
there were 231 lodges with a total membership of 18,000, and in 1927 there was over 400 lodges with a total 
membership of 44,000 – over 100% increase in membership in ten years.  
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It was during this period that an enormous number of suburban Melbourne lodge buildings were built, with the 
suburb of Brunswick alone having three Masonic Temples constructed in the 1920s.  The Davies Street Temple 
was built by the St John the Baptist Lodge. St John the Baptist Lodge was founded in Melbourne under the Eng-
lish Constitution (No.1518 E.C.) with its warranted dated as 21 November 1874.  Within two years of the found-
ing of the Lodge it was laying the foundation stone to its own Freemasons Hall in Sydney Road Brunswick.   The 
local press carried notifications on the day of the Freemasons ceremony that was to take place that afternoon.     
“…Preparations have been made for laying the foundation stone of a Masonic Hall in Brunswick to-day, at 
twelve o'clock. The site is a very valuable one, and very centrally situated, having been presented to the lodge of 
St. John the Baptist, E.C., by Mr, W. Dods, who is the W. M. of the lodge, and who will perform the ceremony, 
assisted by his officers and distinguished members of the craft…” (The Age - Fri 28 Apr 1876, Page 2)  
 
The Master of the St John the Baptist Lodge WBro W. Dods appears to have generously gifted the land to the 
Lodge for the Brunswick Freemasons Hall.  On Friday 28 April 1876 with much ceremony and pageantry the 
foundation stone for the Brunswick Freemasons Hall was laid. 
 
“...The foundation stone of a new Masonic Hall was laid at Brunswick yesterday, by Bro. Wm. Dods, W.M. of 
the Lodge of St. John the Baptist, assisted by his officers and a large number of brethren, many of whom held 
high positions in the craft. The ceremony was performed with all the imposing ritual peculiar to the craft, and 
was witnessed by a crowded assemblage, of the lay public...” (The Age, Sat 29 Apr 1876, Page 5)  
 
Again, we get an impression of the position that Freemasonry held within the Colony when we read about local 
preparations for the event; 
 
 “...The town wore quite a gala appearance, bunting being displayed in all the principal streets, and the afternoon 
being observed as a holiday by many. The stone having been declared duly laid, the members of the lodge re-
turned to the lodge-room in procession, and the closing service having been performed, the party sat down to a 
banquet, which terminated the day's proceedings in a most agreeable manner...” (The Age, Sat 29 Apr 1876, Page 
5) Similarly, a few months later the lodge building was consecrated with a large number of brethren present for 
the ceremony.  Naturally the newspapers at the time reported the Freemasons’ meeting; 
 
“...The ceremony of consecrating the Masonic Hall which has recently been erected by the lodge of St. John the 
Baptist, at Brunswick, took place on Monday evening. The services were conducted in a very impressive manner 
by Bro W. Dods, P.M. Upwards of one hundred brethren were present, many of the visitors being officers of city 
and suburban lodges...” (The Age, Thu 5, Oct 1876, Page 3) 
The St John the Baptist Lodge continued to meet in their Sydney Road building until the 1920s when they built a 
new Freemasons Hall in Davies Street Brunswick. 
Brendan Kyne. 
 

The Australian & New Zealand Masonic Research Council (ANZMRC) 2018 conference  
August 23 and 26 of August 2018. 

Brunswick Masonic Centre 
6 Davies Street,  
Brunswick, 3056 

Melbourne, Australia  
http://anzmrc2018.com.au/ 

 
Freemason Halls and Temples in early Melbourne pre-1889 

Sandridge Masonic Hall - 1858 

 

This laying of foundation stones took on a whole new perspective once Freemasons in Victoria started to build 

their own purpose-built lodge buildings, firstly in rural Victoria with such fine examples as the imposing Bendigo 

Masonic building in 1873, and later in metropolitan Melbourne.  

The first know purpose built Masonic Hall in Melbourne was at 18 Stokes St Sandridge (later known as Port 

Melbourne) built by Bro Charles Gregory in 1858.   The Lodge Hall was situated on the block of land bounded 

by Beach Street, Stokes Street, Rouse Street and Nott Street, which formed Block 1 in the Sandridge Township 

Plan and was among the first to be offered for sale.  

http://anzmrc2018.com.au/
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The Gregory family where early residents in the Port 

Philip District for we find references in The Port Philip 

Herald for a R. K. Gregory, shop in Collins Street and 

Burgess in Lonsdale Ward (The Port Phillip Herald Fri 

8 Sep 1843), and Samuel Gregory resident shop Collins 

Street and also a Burgess in Lonsdale Ward, sworn in as 

a Special Constable before His Worship the Mayor 21 

Oct 1845 (Port Phillip Herald 23 Oct 1845).   

 

This may explain why The Crown Grantees for most of 

the Sandridge Township Plan Block 1 were S. (Samuel) 

& R.K. Gregory, and possibly why Charles Gregory, 

presumably a relative, built the first Freemasons’ Lodge 

building in Melbourne at on part of Block I, whilst in 

1859 Samuel Gregory built the Freemasons’ (later San-

dridge) Hotel on the adjoining site.  Meanwhile, fellow 

Freemason, Thomas Swallow was setting-up across the 

road the Swallow & Ariell Biscuit Company.  

 

The Lodge that met in the Sandridge Masonic Hall was 

the Sandridge Marine Lodge founded also in 1858, with 

an English Constitution warrant, No 768, dated 21 De-

cember 1858.  In a “Masonic Directory 1866”, for Vic-

toria, the Sandridge Lodge building is the only Masonic 

Hall listed in Melbourne at that time.  The Sandridge 

Marine Lodge continued to meet in the Stokes Street Hall until 1917, when it moved around the corner to the 

then new Masonic Hall in Liardet Street Port Melbourne.  The first purpose built Masonic Hall in Melbourne 

was a few years ago, converted into an apartment block with the front façade incorporated into the design. 

 

**************************** 

10 0'CLOCK TOAST 
 

"Our Brethren at the Front" Refers to WWI 
 

Tune—"Eternal Father, Strong to Save” 
 

God of our Fathers, at whose call 
We now before Thy footsteps fall, 

Whose grace can make our order strong 
Through love of right and hate of wrong,  

We pray Thee in Thy pity shield  
Our Brethren on the battlefield. 

 
Asleep beneath Thine ample dome 

With many a tender dream of home, 
Or charging in the dust of glare,  

With bullets hurtling through the air;  
We pray Thee in Thy pity shield  
Our Brethren on the battlefield. 

 
The Hymn “Eternal Father Strong to Save” is known as the Navy Hymn sung at ceremonies performed by the 
royal Navy the words were written by William Whiting in 1860 and refer to the dangers faced by Mariners and 
the music by John B Dykes 1861. 
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Legal stuff About Harashim 
Harashim, Hebrew for Craftsmen, is a quarterly 

newsletter published by the Australian and New 

Zealand Masonic Research Council, in January, April, 

July and October each year.  

It is supplied to Affiliates and Associates electronically 
in PDF format. It is available worldwide in PDF format 
as an email attachment, upon application to the Editor 
at harbar88@gmail.com  Harashim may be read online 
at https://issuu.com/harashimed 

Copyright and reprinting 

Copyright is vested in ANZMRC and the author of any 

article appearing in Harashim. 

Affiliates and Associates are encouraged to reprint the 

entire newsletter (at their own expense) and circulate it to 

their own members, including their correspondence circles 

(if any) and to supply copies to public and Masonic 

libraries within their jurisdictions. 

Individual items from any issue may be reprinted by 

Associates and Affiliates, provided: 

 The item is reprinted in full; 

 The name of the author and the source of the article are 

included; and 

 A copy of the publication containing the reprint is sent to 

the editor. 

Anyone else wishing to reprint material from Harashim 

must first obtain permission from the copyright holders via  

the editor. 

Unless otherwise specified, authors submitting original 

work for publication in Harashim are deemed to grant 

permission for their work to be published also on the 

Internet websites of ANZMRC http//anzmrc.org  and  

https://issuu.com/harashimed 

Contents 

Affiliate and Associate members are encouraged to 

contribute material for the newsletter, including: 

 Their lecture programs for the year; 

 Any requests from their members for information on a 

research topic; 

 Research papers of more than local interest that merit 

wider publication. 

The newsletter also includes news, reports from ANZMRC, 

book reviews, extracts from other publications and a 

readers’ letters column, from time to time. 

If  the source of an item is not identified, it is by the editor. 

Opinions expressed are those of the author of the article, 

and should not be attributed to the Council. 

Material submitted for publication must be in a digitized 

form in MS Word or other text, by e-mail, or Memory stick 

addressed to the editor, Harvey Lovewell 87/36 Anzac Ave 

Mareeba 4880 Queensland  Australia. Or email to 

harbar88@gmail.com 

  

Clear illustrations, diagrams and photographic prints 

suitable for scanning are welcome, and most computer 

graphic formats are acceptable. Photos of contributors 

(preferably not in regalia) would be useful. Contributors 

who require mailed material to be returned should 

include a stamped, self-addressed envelope. 

General correspondence 

All other correspondence, including about purchase of files 

and books, should be directed to: The Secretary, 

ANZMRC. Brendan Kyne 

2020 ANZMRC Conference. 
 
Here is a note from NZ by Glenn R. Summerhayes . 

Research Lodge of Otago No. 161 will be putting 
in a bid to host the 2020 ANZMRC conference in 
Dunedin.  
W Bros Glenn Summerhayes and Grant Watson 
are setting up a committee to work out the logis-
tics and planning for the Conference. Summer-
hayes will present Dunedin's bid to the 2018 
ANZMRC conference in Melbourne.  
 
The conference theme to be proposed is:- 
 'Freemasonry: Beyond the Craft".  
Freemasonry in Dunedin has a long history with 
the first Lodge being set up in 1860 (English Con-
stitution) followed by a Scottish Lodge a year lat-
er. Today Dunedin is the home to Lodges from 
three Craft Constitutions (New Zealand, Scottish 
and Irish), and Royal Arch Chapters from both the 
New Zealand and Scottish Constitutions.  
 
It also has a number of other Masonic Orders, 
many with lengthy histories, including the Allied 
Masonic Degrees, KTs, Constantine, ROS, Rose 
Croix (both Scottish and NZ Constitutions), with 
the KTPs and OSM found within the region.  
 
As a city Dunedin is located next to a beautiful 
harbour and with many beaches nearby. The world 
famous Otago Peninsula with its breath-taking 
scenery and wildlife is minutes away. The city is 
also the gateway to Central Otago, famous for its 
scenery and wines. Dunedin is a vibrant university 
town with the University of Otago being the larg-
est employee. The mixture on students, good fine, 
breath taking scenery, and a great Masonic history 
makes Dunedin an attractive place to hold the 
2020 ANZMRC.  

News 

mailto:harbar88@gmail.com
https://issuu.com/harashimed
mailto:harashimed@gmail.com
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This is a Transcript of a talk given by Dan Pallota at TED 2013 
 
For clarity, I have removed times etc from it.  
Like the article on Transgender Masons here is food for thought. One of Freemasonry’s landmarks is Charity 
(see Editorial Harashim 77). Whilst Dan is talking about the USA can we learn anything from this talk?  

 
The way we think about charity is dead wrong.  
 
I want to talk about social innovation and social entrepreneurship. I happen to have triplets. They're little. 
They're five years old. Sometimes I tell people I have triplets. They say, "Really? How many?" 

Here's a picture of the kids -- that's Sage, and Annalisa and Rider. Now, I also happen to be gay. Being gay and 
fathering triplets is by far the most socially innovative, socially entrepreneurial thing I have ever done. 

The real social innovation I want to talk about involves charity. I want to talk about how the things we've been 
taught to think about giving and about charity and about the non-profit sector, are actually undermining the 
causes we love, and our profound yearning to change the world. 

But before I do that, I want to ask if we even believe that the non-profit sector has any serious role to play in 
changing the world. A lot of people say now that business will lift up the developing economies, and social 
business will take care of the rest. And I do believe that business will move the great mass of humanity for-
ward. But it always leaves behind that 10 percent or more that is most disadvantaged or unlucky. And social 
business needs markets, and there are some issues for which you just can't develop the kind of money measures 
that you need for a market. 

I sit on the board of a centre for the developmentally disabled, and these people want laughter and compassion 
and they want love. How do you monetize that? And that's where the non-profit sector and philanthropy come 
in. Philanthropy is the market for love. It is the market for all those people for whom there is no other market 
coming. And so if we really want, like Buckminster Fuller said, a world that works for everyone, with no one 
and nothing left out, then the non-profit sector has to be a serious part of the conversation. 

But it doesn't seem to be working. Why have our breast cancer charities not come close to finding a cure for 
breast cancer, or our homeless charities not come close to ending homelessness in any major city? Why has 
poverty remained stuck at 12 percent of the U.S. population for 40 years? 

And the answer is, these social problems are massive in scale, our organizations are tiny up against them, and 
we have a belief system that keeps them tiny. We have two rulebooks. We have one for the non-profit sec-
tor, and one for the rest of the economic world. It's an apartheid, and it discriminates against the non-profit sec-
tor in five different areas, the first being compensation. 

So in the for-profit sector, the more value you produce, the more money you can make. But we don't like non-
profits to use money to incentivize people to produce more in social service. We have a visceral reaction to the 
idea that anyone would make very much money helping other people. Interestingly, we don't have a visceral 
reaction to the notion that people would make a lot of money not helping other people. You know, you want to 
make 50 million dollars selling violent video games to kids, go for it. We'll put you on the cover of Wired mag-
azine. But you want to make half a million dollars trying to cure kids of malaria, and you're considered a para-
site yourself. 

And we think of this as our system of ethics, but what we don't realize is that this system has a powerful side 
effect, which is: It gives a really stark, mutually exclusive choice between doing very well for yourself and 
your family or doing good for the world, to the brightest minds coming out of our best universities, and sends 
tens of thousands of people who could make a huge difference in the non-profit sector, marching every year 
directly into the for-profit sector because they're not willing to make that kind of lifelong economic sacri-
fice. Businessweek did a survey, looked at the compensation packages for MBAs 10 years out of business 
school. And the median compensation for a Stanford MBA, with bonus, at the age of 38, was 400,000 dol-
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lars. Meanwhile, for the same year, the average salary for the CEO of a $5 million-plus medical charity in the 
U.S. was 232,000 dollars, and for a hunger charity, 84,000 dollars. Now, there's no way you're going to get a lot 
of people with $400,000 talent to make a $316,000 sacrifice every year to become the CEO of a hunger charity. 

Some people say, "Well, that's just because those MBA types are greedy." Not necessarily. They might be 
smart. It's cheaper for that person to donate 100,000 dollars every year to the hunger charity; save 50,000 dollars 
on their taxes -- so still be roughly 270,000 dollars a year ahead of the game -- now be called a philanthropist be-
cause they donated 100,000 dollars to charity; probably sit on the board of the hunger charity; indeed, probably 
supervise the poor SOB who decided to become the CEO of the hunger charity; and have a lifetime of this kind 
of power and influence and popular praise still ahead of them. 

The second area of discrimination is advertising and marketing. So we tell the for-profit sector, "Spend, spend, 
spend on advertising, until the last dollar no longer produces a penny of value." But we don't like to see our dona-
tions spent on advertising in charity. Our attitude is, "Well, look, if you can get the advertising donated, you 
know, to air at four o'clock in the morning, I'm okay with that. But I don't want my donation spent on advertis-
ing, I want it go to the needy." As if the money invested in advertising could not bring in dramatically greater 
sums of money to serve the needy. 

In the 1990s, my company created the long-distance AIDS Ride bicycle journeys, and the 60 mile-long breast 
cancer three-day walks, and over the course of nine years, we had 182,000 ordinary heroes participate, and they 
raised a total of 581 million dollars. 

They raised more money more quickly for these causes than any events in history, all based on the idea that peo-
ple are weary of being asked to do the least they can possibly do. People are yearning to measure the full distance 
of their potential on behalf of the causes that they care about deeply. But they have to be asked. We got that many 
people to participate by buying full-page ads in The New York Times, in The Boston Globe, in prime time radio 
and TV advertising. Do you know how many people we would've gotten if we put up fliers in the laundromat? 

Charitable giving has remained stuck in the U.S., at two percent of GDP, ever since we started measuring it in the 
1970s. That's an important fact, because it tells us that in 40 years, the non-profit sector has not been able to wres-
tle any market share away from the for-profit sector. And if you think about it, how could one sector possibly 
take market share away from another sector if it isn't really allowed to market? And if we tell the consumer 
brands, "You may advertise all the benefits of your product," but we tell charities, "You cannot advertise all the 
good that you do," where do we think the consumer dollars are going to flow? 

The third area of discrimination is the taking of risk in pursuit of new ideas for generating revenue. So Disney 
can make a new $200 million movie that flops, and nobody calls the attorney general. But you do a little $1 mil-
lion community fundraiser for the poor, and it doesn't produce a 75 percent profit to the cause in the first 12 
months, and your character is called into question. So non-profits are really reluctant to attempt any 
brave, daring, giant-scale new fundraising endeavours, for fear that if the thing fails, their reputations will be 
dragged through the mud. Well, you and I know when you prohibit failure, you kill innovation. If you kill inno-
vation in fundraising, you can't raise more revenue; if you can't raise more revenue, you can't grow; and if you 
can't grow, you can't possibly solve large social problems. 

The fourth area is time. So Amazon went for six years without returning any profit to investors, and people had 
patience. They knew that there was a long-term objective down the line, of building market dominance. But if a 
non-profit organization ever had a dream of building magnificent scale that required that for six years, no money 
was going to go to the needy, it was all going to be invested in building this scale, we would expect a crucifixion. 

The last area is profit itself. So the for-profit sector can pay people profits in order to attract their capital for their 
new ideas, but you can't pay profits in a non-profit sector, so the for-profit sector has a lock on the multi-trillion-
dollar capital markets, and the non-profit sector is starved for growth and risk and idea capital. 

Well, you put those five things together -- you can't use money to lure talent away from the for-profit sector; you 
can't advertise on anywhere near the scale the for-profit sector does for new customers; you can't take the kinds of 
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risks in pursuit of those customers that the for-profit sector takes; you don't have the same amount of time to find 
them as the for-profit sector; and you don't have a stock market with which to fund any of this, even if you could 
do it in the first place -- and you've just put the non-profit sector at an extreme disadvantage to the for-profit sec-
tor, on every level. If we have any doubts about the effects of this separate rule book, this statistic is sober-
ing: From 1970 to 2009, the number of non-profits that really grew, that crossed the $50 million annual revenue 
barrier, is 144. In the same time, the number of for-profits that crossed it is 46,136. So we're dealing with social 
problems that are massive in scale, and our organizations can't generate any scale. All of the scale goes to Coca-
Cola and Burger King. 

So why do we think this way? Well, like most fanatical dogma in America, these ideas come from old Puritan be-
liefs. The Puritans came here for religious reasons, or so they said, but they also came here because they wanted to 
make a lot of money. They were pious people, but they were also really aggressive capitalists, and they were ac-
cused of extreme forms of profit-making tendencies, compared to the other colonists. But at the same time, the Pu-
ritans were Calvinists, so they were taught literally to hate themselves. They were taught that self-interest was a 
raging sea that was a sure path to eternal damnation. This created a real problem for these people. Here they've 
come all the way across the Atlantic to make all this money, but making all this money will get you sent directly to 
Hell. What were they to do about this? 

Well, charity became their answer. It became this economic sanctuary, where they could do penance for their prof-
it-making tendencies -- at five cents on the dollar. So of course, how could you make money in charity if charity 
was your penance for making money? Financial incentive was exiled from the realm of helping others, so that it 
could thrive in the area of making money for yourself, and in 400 years, nothing has intervened to say, "That's 
counterproductive and that's unfair." 

Now, this ideology gets policed by this one very dangerous question, which is, "What percentage of my donation 
goes to the cause versus overhead?" There are a lot of problems with this question. I'm going to just focus on 
two. First, it makes us think that overhead is a negative, that it is somehow not part of the cause. But it absolutely 
is, especially if it's being used for growth. Now, this idea that overhead is somehow an enemy of the cause creates 
this second, much larger problem, which is, it forces organizations to go without the overhead things they really 
need to grow, in the interest of keeping overhead low. 

So we've all been taught that charities should spend as little as possible on overhead things like fundraising under 
the theory that, well, the less money you spend on fundraising, the more money there is available for the 
cause. Well, that's true if it's a depressing world in which this pie cannot be made any bigger. But if it's a logical 
world in which investment in fundraising actually raises more funds and makes the pie bigger, then we have it pre-
cisely backwards, and we should be investing more money, not less, in fundraising, because fundraising is the one 
thing that has the potential to multiply the amount of money available for the cause that we care about so deeply. 

I'll give you two examples. We launched the AIDS Rides with an initial investment of 50,000 dollars in risk capi-
tal. Within nine years, we had multiplied that 1,982 times, into 108 million dollars after all expenses, for AIDS ser-
vices. We launched the breast cancer three-days with an initial investment of 350,000 dollars in risk capi-
tal. Within just five years, we had multiplied that 554 times, into 194 million dollars after all expenses, for breast 
cancer research. Now, if you were a philanthropist really interested in breast cancer, what would make more 
sense: go out and find the most innovative researcher in the world and give her 350,000 dollars for research, or 
give her fundraising department the 350,000 dollars to multiply it into 194 million dollars for breast cancer re-
search? 2002 was our most successful year ever. We netted for breast cancer alone, that year alone, 71 million dol-
lars after all expenses. And then we went out of business, suddenly and traumatically. 

Why? Well, the short story is, our sponsors split on us. They wanted to distance themselves from us because we 
were being crucified in the media for investing 40 percent of the gross in recruitment and customer service and the 
magic of the experience, and there is no accounting terminology to describe that kind of investment in growth and 
in the future, other than this demonic label of "overhead." So on one day, all 350 of our great employees lost their 
jobs ... because they were labelled "overhead." Our sponsor went and tried the events on their own. The overhead 
went up. Net income for breast cancer research went down by 84 percent, or 60 million dollars, in one year. 

This is what happens when we confuse morality with frugality. We've all been taught that the bake sale with five 
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percent overhead is morally superior to the professional fundraising enterprise with 40 percent overhead, but we're 
missing the most important piece of information, which is: What is the actual size of these pies? Who cares if the 
bake sale only has five percent overhead if it's tiny? What if the bake sale only netted 71 dollars for chari-
ty because it made no investment in its scale and the professional fundraising enterprise netted 71 million dollars 
because it did? Now which pie would we prefer, and which pie do we think people who are hungry would prefer? 

Here's how all of this impacts the big picture. I said that charitable giving is two percent of GDP in the United 
States. That's about 300 billion dollars a year. But only about 20 percent of that, or 60 billion dollars, goes to 
health and human services causes. The rest goes to religion and higher education and hospitals, and that 60 billion 
dollars is not nearly enough to tackle these problems. But if we could move charitable giving from two percent of 
GDP, up just one step to three percent of GDP, by investing in that growth, that would be an extra 150 billion dol-
lars a year in contributions, and if that money could go disproportionately to health and human services chari-
ties, because those were the ones we encouraged to invest in their growth, that would represent a tripling of contri-
butions to that sector. Now we're talking scale. Now we're talking the potential for real change. But it's never going 
to happen by forcing these organizations to lower their horizons to the demoralizing objective of keeping their 
overhead low. 

Our generation does not want its epitaph to read, "We kept charity overhead low." 

We want it to read that we changed the world, and that part of the way we did that was by changing the way we 
think about these things. 

So the next time you're looking at a charity, don't ask about the rate of their overhead. Ask about the scale of their 
dreams, their Apple-, Google-, Amazon-scale dreams, how they measure their progress toward those dreams, and 
what resources they need to make them come true, regardless of what the overhead is. Who cares what the over-
head is if these problems are actually getting solved? 

If we can have that kind of generosity -- a generosity of thought -- then the non-profit sector can play a massive 
role in changing the world for all those citizens most desperately in need of it to change. And if that can be our 
generation's enduring legacy -- that we took responsibility for the thinking that had been handed down to us, that 
we revisited it, we revised it, and we reinvented the whole way humanity thinks about changing things, forever, for 
everyone.            That would be a real social innovation.  Thank you.    Dan Pallota   

Larnach Castle  Dunedin New Zealand 


